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Advertiſement. 
THE Author of this Eſſay hath fps 


it by him for about twelve Tears 
paſt, and ſbewed it to ſeveral learned 
Divines, who, on the Peruſal, either ap- 


proved it, or, on mature Conſideration, 


made no | rateryal Objeftiqn t any Fart 
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6 Yews' bes dar: ds Word. in tba | 
. * Ee. to anſwer the Idea we have affixed 1 
o» Religion, but they expreſſed the Thing, 155 
e ther Service or Worſhip 'of God. Andcas 
this Service, or Worſhip, is of two Sorts, the inwarce . 
Veneration of the inn, anch the outward Expreflions | 
that Veneration; che moſt. univerſal Notion ‚f 
Prieſthood among the Ancients, ſeemeth to be that of 


an Order f People "ſet 22 1 7 f outward 
70%) Looms * * 9411 11 * 
bis RY YE | l 


2 
22 


"W- 


Marks of Reſpect and Veneration paid to the Day. 
Sr. Tau, purſnant to this Notion, calls them ſueh as 
Miniſter to God in boly Things, or as the Author to 
the Hebrews, ch. v. 1. deſeribeth an High Prieſt, as 
one ordained for Men in Ibings pertaining to God, that 
be may offer both Gifts and Sacriſices for Sins. 

We herever there was any Senſe of Religion, there 

r 


e ſome Perlons who pertormed'the Office of Prieſts, 

diſcharging | e peculiar-Rites and Ceremonies re- 
quired by it. But it doth not . that any par- 
ticular Order of Men were K that Office. 
If we aſcend to Ps — 2 1 orld, we ſhall 
find, that ev ny miniſtered his own holy Things 
to Gbd aſe or that the Head of 4 Family 
performed that Office for his whole Houſhold. Not 
that the Office of a Prieſt was annexed or confined to 
the Maſter of a Family, or to the Firſt- born. No 
ſuch Right or Practice appears in Hiſtory, any more 


dende ere Kings, had a natural or di- 
cl R by 85 W. contrary, I is 


_ 5.0 Hiſtory, — ſometimes the Head of a 


amily, out of a Senſe of his „ to God and 
his F amily, offered Sacrifices both for hjrpſelf and his 
Houſhold; and*ſometimes private M performed 
he holy Rites for themſelves. 
In che Deys of Alen, ve find Os the elder and 
Abel the younger Brother, offering for them- 
ſelves Oblations to God of what they Sofſefſed ; and 
the younger Brother's accepted before! at of the 
120 P eeding from a more piaus and ſincere Mind; 
yet their Father Adam was certainly alive and 
r any thing appoars) 10 my thay were ence of 
F amily. bit 
56 After the Flood, Naß miniſtered a as a Prieſt when 


he vent; out ef the; A Gen. vüi. 20. Aud tbe Lord 


Smelled. a faveet Savour,: that is, ac his Oblation. 
 #brabam alſo exerciſed the — Office, -although the 
youngeſt Brother: He built a an Altar 


(s$) 

called on the Name of the. Lord the everlaſti 

„and F n 
yet. Abraham. 1 is no where called a Prieſt, bu 
ſerence and Reſpect to Melchizedek, who is 6 — 
by that Office, W — xxii. 55 yn 
xiv. 18, 
4127 alſo, the youn 

is Father I/ 
de d 2 ly for h 
ffice, es regularly for him- 

ſelf and his Sons. _ e 

Wie cannot preſume that the Poſterity of Arabow 
ſhould live unto the Days of Moſes; in a total! Neglect 
o ying their Homage to God, either by Sacrifice 

ome other Acts of Devotion; and yet, during 3 210 
that Time, they. had no ſuch Thing as an Order of 
Prieſts, Which was not inſtituted until the nia of 
the Law at Sinai. 

Nor do we find in the Days of Abrabam, any Or- 
der of them, through any Part of the Eaſt, or in 
the Land of Canaan. Every Man ſeemeth to have wor- 
ſhipped-God, and ſacrificed for himſelf, according ta 
his own Mode, This was the Practice of Abraham, 
Tſaac, and Jacob. Laban too had his Teraphim, 
and was his own Prieſt to his particular Gods. . Balak 
and Balaam offered their own Burnt-offerings ; and 
no other Prieſt is mentioned to perform that Office. 

Melcbixedel is the firſt Perſon in that Country who 
is qualified with the Title of Prieſt. But there ap- 

= to be ſomething peculiar in his Caſe ; he had no 
Prodeceſſors nor any Succeſſors, until che MI dar, * 

Yet at the ſame Time when no Prieſts were tq be 
found. in the Eaſt, there was an Order of them in 
Egypt. In the Days of Joſeph, ve do not only find 
Potiphar, whole true Title was perhaps a Prince, rather 
than a Prieſt, but alſo à whole Order, of them, whoſe 
Lands were preſerved to their Uſe, when all the then 


lon at e ſold 1 . * 


| 6 5 
Reaſon why in ſome Places an Oider of Prieft 


e eſtabliſhed, and in others every Man offici A 
for aſe and Family ſeemeth to be this: That ins 8 
the Ceremonies: of outward Religion were. few and 
fimple; every Man was his ow Prieſt; but when 
Ceremonies were Re jed, and became national, 

Conſent, Law, or. cn _ found it conve- 


nent to appoint an 'Otge rieſts, Whoſe Buſineſs 
it hould be to Ad 0 dete N inform the 


Fople of them, and perform their Sacrifices and 
other Rites of divine Service.  Diodorus Siculus giveth 
us this Account of the Origin of Prieſts in E Yps; 
and it is a natural Reaſon for their Inſtitution in other 
Countries. The Roman Hiſtorians give the ſame 

Account of the Rife of che Order among that People, 
who multiplied” their Prieſts in Proportion to the 
Growth or their Gods and Ceremonies.” And this 


was alſo the Caſe of the Jews, as e "oy Scrip- 
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oben the Jecviſb — — not given 

4 33 till the Days of Moſes, their Religion Was 
old as Abrabdam.- Virtue and Probity, and 4b 
rſhip of one God; was. the antient Religion, as 
old as Adam and Naab ; and when i began te be cor? 
ns mong- the! Chaldtons; God called Abrabian 
Tut Us of -che*Cluldees, and inſtructed him in b. 


(7) 
Circumeiſion, which has continued ver finte 48 4 
Churacteriſtick of a em. All chat Moſes gave, was 
no Inſtitution of any new Religion as to the Subſtance, 
but a more explicit Declaration of moral Duties, and 
a voſt Addition of Rites and Ceremonies. | 
Since there was no new Ceremony added to the: 
ell nom antient Rites of Sacrifice and Worſhip, 
in the Days of Abrubum, except the ſingle Rite of 
Circumciſion, there appeared no Neceſſity to eſtabliſſi 
an Order of Men to preferve the Knowledge and 
Practice of one ſingle Ceremony, which could be re- 
membered and obſerved by every particular Perſon: 
Wherefore, as was already obſerved, every Man 
ſeemeth to have been a Prieſt for himſelf or Houſhpld, N 
until the Giving of the Law at Sina. 


„The only Obzection againſb this Poſition, is a pre- 


yu Opinion, that the Eirft-born were Prieſts be- 


fore the Giving of the Law, which is endeavoured to 
be confirmed from Numbers iii. 2, where God took 


the Levites in lieu of the Firſt-· born, as Moſes declareth: 
Behold I have taken the Levites from among the Chil- 


dren of Iſrael, inſtead of all the Firſt- born that openeth 
the Matrice among the Children of Lrael, ber fart the. 


Levites ſhall be mine. 


But, if ſuch as make this Qbje&tion had confidewnd., 
the next Verſe, they would have ſeen a quite different 
Reaſon for God's s Property in the Firſt · born, not be - 


cauſe they were Prieſts, but, Becanfe all the Firſft-borw 
are mine; for in the Day that T'fmate all the Firſt- burn 


in Egypt, T hallowed unto me all the Finſt-born of Iſrael, 


Both of Men' and Beaſts, mine. poppy 5 
and Beaſt. 

If the Firſt- born had * then ſet part to the: 
Prieſts Office, what had the Firſt-born of Beaſts to do 
there? Beſides, this Sanctification of the Firſt- horn 


happened but three Months before the Giving of the 


Law; who then were Prieſts from the Days of ra- 
buw' to the Deſtruction of the Firſt : born of Egypr 2. 
1. F + And 


* a . 
ä — treats 


+» "nw 
And why: ſheuld God malce the Firſt-born Prieſts, 
when he deſigned in three Months time 4 
them, in order to eſtabliſn the Sons of Aaron? g 
Nor doth it appear that any of the Firſt- born ever 
officiated. Before Aaron was appointed, Moſes per 
formed the Part of a Prieſt; and young Men al Hat, — 
who have no Mark of Diſtinction from other Men, 
rformed the Part of inferior Prieſts and Levites : 

or in Exod. xxv. 5, they ſlew the Sacrifices, and 
Maſes made an Atonement with the Blood, and yet 
Aaron the elder Brother of Moſes, was preſent at that. 
Ceremony, and had no Part in the Miniſtration. | 

Beſide, the Firſt-born were exchanged for the Le- 
vites, and not for the Prieſts, for the Prieſthood was 
confined to the Sons of Aaron. And after all, that 
Exchange did not excuſe the Firſt- born of future 
Ages; for the Firſt-born, both of Man and Beaſts, 
were to be the Lord's through all Generations, until 
they were redeemed by a Set Price, if it were not a 
Creature fit to be ſacrificed, Exod. xii. 2. 

The Truth is, that God, in order to plague. che 
obſtinate Egyprians, devoted the Eirſt-born of Man. 
and Beaſt to. Deſtruction, through all Egypt: but in 
[| the Execution, he had Compaſſion on the Iraelites 
|| whoidwelt in that Country, yet took them to himſelf 
as chis own Property, in the ſame manner as he took 


| 
ſ 
| 
f 


| 


—— r 


ſuch Things as any Hfruclite ſhould devote to him. 
Now the Law of devoted Things, was, that it ſhould | 

be ſlain, * a living Creature, or given to the Prieſts as 
| | God's Portion, if a Thing without Life, Lev. xxvii. 28. 
|| G6d did not.infiſt rigorouſly on his Right in the Caſe | 
of theſe Firſt-born, but admitted a Redemption for 
|| ſock Things: as were unfit for Sacrifice 3 the Levites 
| redeemed Man for Man as far as their Number reach 
ed, the reſt were redeemed at five Shekels a Head, 
| Numb iii. 47. and xviüi. 16. which. Law of Redemp- 
| tion extended to all future Ages. Such unclean 

| a ther Omer would not redeem, were to have — 


8 mA Necks 


. 4-9.) 
Necks broke; and the clean Beaſts to be-ſacrihced?- 
Exod. will. 12. And the Reaſon» why this Ordinance, 
is made perpetual, is, that when their Children ſhould. 
uire what that Cuſtom meant, they might inſtruct - 
them in the great Deliverance from . f 
Though there was no Order of Prieſts before the ö 
Law, yet when Moſes, by divine Command, appoint- 
ed a particular Place, and Set-times of Worſhip, in- 
ſtituted many. and different kinds of Sacrifices and re- 
ligious Rites, diſtinguiſhed moſt Things into clean and 
unclean, and ſet many Utenſils and other Things apart 
for God's Service, God thought fit to appoint an 
Order of Men to manage all theſe Parts of Worſhip ; 
to take Care, that all the due Ceremonies and Rites 
ſhould he obſerved ; and to expiate the Sins of the 
People, and purify them from Uncleanneſs, accord- 
ing to the Preſcript of the Law. This was the firſt 
Beginning of the Prieſthood among the Jews, which, 
by divine Appointment, was ſettled on Aaron, and 
his Poſterity. | : 3 
The Nature of their Office is in general deſcribed 
hy Moſes, that they were to miniſter before the Lord. 
St. Paul calls them Miniſters of hely things, who wait 
at the Altar. Theſe Expreſſions comprehend their 
chief Deſign, and principal Part of their Office, which 
was, to repreſent the Peaple before God, and mini- 
ſter to him in their Name, and on their Behalf; to 
reconcile God to them by offering Sacrifices, Obla- 
tions, Prayers, and Thankſgivings. And ſince their 
Miniſtration is confined to holy Things, our firſt En- 
quiry muſt be, what are theſe holy Things? 8 
Holineſs, in the Language of the Old Teſtament, 
ſignifieth a Separation from a common and ordinary Uſe,: 
tg one more excellent, that is, from the Service of Man, 
to the Service of Ged. This relative Holineſs is appli- 
cable to Things, and Perſons ; to Things, as the Ta- 
bernacle, Temple, Houſes, Times, and Places; to 
the Veſſels, Utenſils, Veſtments of the Prieſts, all 
* 4 5 Things: 


89 
ATW I. at 3 
Things deſigned for Sacrifice and Oblations, or any 
Creature, Field, or Money, when devoted, dedicat- 
ed, or ſet apart to God's Service, or employed in his 
Worſhip; all ſuch Things are ſaid to be bah, from 
S - - ena Scot; thay 
"Holineſs of Perſons is alſo taken in the ſame Senſe, 
for any Perſon who hath any peculiar Relation to God. 
Such: were the Priefts, Levites, and Nazarites, and 
15 Firſt- born, until redeemed. In this Senſe the 
ole Nation of the Iſyaelites are called holy, as they 
were brought into a Covenant-Relation to God. This 
kind of Holineſs is only relative and external; but 
there is another kind of Holineſs of Perſons, which is 
'' real and internal, inherent in the Perſon, and is a Se- 
0 paration from moral Imperfection, from Sin and Im- 
| purity, and this in Perfection is peculiar to God, he 
| is the only Holy One; but in an imperfect Degree, 
it belongeth to all good and religious Men. The rela- 
| tive Holineſs is expreſſed by the Greek Word OY 
1 od and the real Holineſs by er, ſanctitas, pietas, 
| | 7 This relative Holineſs ſeems the proper Meaning 
of Holineſs among the Jews, when applied to Things 
| and Perſons, and is oppoſed to common and 2 9 872 
both by Jews and Gentiles ; but real Holineſs, in the 
| Old Teſtament, appeareth to be a peculiar Attribute of 
God, from which all other Things that have any Rela- 
| tion to him, are relatively ſaid to be holy. Where-' 
as, under the New Teſtament, that inward and real 
Holineſs, though imperfect, is applied to Perſons 
| 
| 


— — = 
— - 


r 
might defile the Perſon thus ſanctified, and render 
him unclean; before he could again be proper for bis 
Service, he muſt again be cleanted, ſanctified, or pu- 
rified. Not that the firſt Character of Holineſs Was 
loſt by ſuch Uncleanneſs, but as it were ſuſpended, ; 
until it could be reſtored,” As in Tevit. Xx. 25. TN | 
ſhall not nate yourſelves abominable hy Beaſt or by k 
Fotol, or by any manner of living thing, Which I have | 
ſeparated from you as unclean, and ye ſhall be holy unto 
me, for I the Lord am boly, and have ſeparated. you 
fram other People, that ye ſbould be mine, 1 | 
No the Office of the Prieſts among the Jews con- | 
ſifted altogether in that outward Religion which re- 
garded theſe holy Things, and in performing all their | 
holy Rites and Ceremonies, which is the Reaſon of h 
that Character given of them by St, Paul, of being | 
Miniſters of holy things. e ably IT; Ul 
The Laws of Moſes are commonly diſtmguiſhed | 
into three Sorts, © The ceremonial, moral, and judicial. 1 
The ceremonial Law regulated all their holy Things, 
and Actions; the moral, enjoined, the eternal Rules 
of Virtue and Honeſty; and che judicial, directed 
what Sentence to paſs in all Civil Debates about Pro- 


perty, and regulated the Puniſhment of Offenders in 
Civy Matters. ee e Hy wo 
The ceremonial Law belonged to Religion, and 
was under the Care and Direction of the Prieſts. The 
judicial Law belonged to the Magiſtrates, and direct- 
ed their Manner of Proceeding, . And the moral Law 
was partly, che Bufineſs of the Magiſtrate, but. chiefly 
of the Prophets, as We ſhall ſee hereafter, _ 
The Office, of the Prieſt then was exerciſed. only 
about outward Religion, their Rites and Ceremonies, 
called holy Things, which were all poſitive Ordinances, 
which had no Goodneſs in their own Nature, but de- 
fived all their Worth from the Will of the Law-giver, 
and. Tynibolical "Uſe, as being Signs and Repreſenta- 
gons- of inward” Purity, whence we may call their 
TY | Religion, 


{ 
: — — „„ — 


* 


( 12 ) ; 

Religion, ſo far as the Prieſts were concerned in it, 
ſymbolical, external, or repreſentative of better Things. 
Their Office therefore may be thus deſcribed, An 
Order of Men appointed by God to take Care of the holy 
Things, to appear before him in their own Name, | 
in the Name of the People, to perform the Duties of in- 
ſtituted Worſhip, to make Atonement for the People's 
Sins, and reconcile them to God by Sacriſices, to cleanſe 
them from external Pollutions, and to pray to God to 
— +. e 7 qa 3 
All which may be reduced to theſe three Heads: 

1. To offer Oblations to God. 2. To cleanſe the 
unclean. And, 3. To pray for a Bleſſing on the 
People. No private Perſon could offer an Oblation 
to God, he muſt bring it to the Prieſt, ſolemnly re- 
nounce his private Right, and aſſign it to God's Ser- 
vice; and then the Prieſt muſt offer it on the Altar, 
according to the Ceremonies preſcribed by the Law, 
which very minutely directs all the Ceremonies of 
chuſing clean and ſound Beaſts, how they were to be 
ſlain, how burnt, how the Blood ſhould be diſpoſed 
of, and what and by whom it ſhould: be eaten, in 
order to make an Atonement, and render the Sacrifice 
acceptable, No Vaelite could appear before the 


Lord empty; but the Prieſt alone muſt offer the 


Oil, or Honey. e es Ki 
As Sacrifices and Oblations were among them the 
principal Parts of divine Worſhip, they alſo became 


Oblation, whether of Beaſts, Fowl, Fruits, Cakes, 


. the principal Part of the Prieſts Office ; ny only. 


were allowed to ſprinkle the Blood, whereby Atone- 
ment and Expiation was made, whence Prieſt and 
Sacrifice became relative Terms; the Sacrifice made 
the Prieſt, and he alone offered it, Which is the Mean- 
ing of St, Paul's Deſcription of a Prieſt, that he is 
one who waits at the Altar. If any Perſon who: was 
not of the prieſtly Race ſhould attempt to invade this 
Part of his Office, his Preſumption-was Ee 


(130. 
"by. Lov, be maſt exp his Crime with is 


b the Rules about Sacrifices are very parti- 

i eſcribed in the Law, yet the Nature and End 

of them, for what Reaſons they were appointed, and 

what Effect they had for the Benefit of the Offerer, 
are very imperfectly and deficiently expreſſed, and 
muſt be gathered — Hints and Circumſtances, ra- 
ther than from an direct Rule or Law; whence it 
comes, that learned Men, and even the Jewiſh Rab- 
bies, are divided in their Opinions about them. The 

Reaſon of which ſeemeth to be, that they were of con- 

ſtant Uſe, and very well known by all the People, 

long before the Law, and are ert ſuppoſed as 
not neceſſary to be expreſſed. 

e Lhals N and Oblations n may be reduced to 
four Sorts. 1. Whole — 2. Sin-Of- 
ferings.  Trelpaks- Offerings. 4, Peace- Offerings. 

PERO Whale Burnt- Offerings. It is diſputed among 

the learned of the Jes, what was the Occaſion of 
theſe Holaca s, and to what. End they were offered. 

Some ſu them to have been —ĩ 5 Acknowledg- 

ments ef. the Creator o the Univerſe, and Evi- 

dences that they owned him to be their Lord, conti- 


- nued.in ovenant with him, and implored his Bleſſing. 
_ Others ek nr that either 15 8. 


Thoughts of the Heart, as Sin- Offerings and Treſpaſs- 
2 did evil Actions, or elſe to atone for the 
- Breach, of affirmative Ae as thoſe did for nega- 
tive. Some] join both theſe Cauſes, as Rivet in Pſal. 
40. Tota enim boſtia Propitiandi et honorandi Dei 
Fratia, igne ſacro in Altari, canſumebatur. 
Moſes, in delivering the Law, is filent as to that 
a but by obſerving the Practice — in 
i n, it appears, the whole Burnt Offer 
oſt general Nature of all their Acts o = 
tion, and were offered both in Honour of God, as an 
| Acknowledgment of the Homage due to him by his 


Creatures, 


y were to expiate evil 


0 


5 
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£ 
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(14) 
A, as Thankſgivings for — . received, as 


queſts to receive more: ard alſd as Kia ond Wha 
Atonements for Sin. All theſe ſeem juſtly to be in- 
feried from the daily Sacrifice offered Morning and 
Evtning in the Temple. Theſe were whole Burfit- 
Offerings, and the 857 oonſtant Service of the eto 
- Church: All other Sacrifices were either at ſtated 
Times, or occaftona l; but this being their conſtant 
Worſhip, muſt be ſuppoſed to anſwer all the Ends of 
"ſuch" Worſhip, which" ande comprehends all 
| thitt de above exprbſied, me 
In the noted Cale of Hezekiah, when Kings; Priefts, 
and Pecple, and the Temple alſo, were martin 
Prefaned ; we find they offered Sin-O 
8 Burnt-Offerings for all ae; and aſtet 1 50 had 
if made an Atonement, - and fanCtified cee by 
4 theſe dacrifices, by the Kin 's' Order," they brou 5 
W— their Sacrifices and THhak-Offerin s; among Whi 
Treat Number were "whole Bam Offerings Krebty 
13 -Bitttocks,” one hundred Rams, and two hundred 
ULambs, from hich Trapſaction it ſeemeth pretty evi- 


gent, that ue Burmt- Offerings were made uſe bf, 
boch es Expiations and Phankff Wings. W tnt 
When God's Anger was kindled Muel, and 


the Plague broke forth, on occaſion of Hudid's num 

"Bering wh People, in order to expiate the Crime, and 

Wo, 14 divine Wrath, David offered Birme-Offr- 
ngs at the threfhin Bloor of Araumab, 2 Sam. 


2 David built Bere un Altar unto t N 
el Burnt-Oferingr, and Peute- „J 2 
or# was mtreated' for "the Land, — the” de Was 


they Iſtael. And in Levit, i. 5. the Burnt- Of- 


fering is exprelly 1 ſaid to 4-3 an Atonement for the 
Man for whom! is 8 U den 


Pheſe Burnt-Offerm er either ſolemn and ſtat- 
ed for all Irurl, or vo untary e eee 
'% ai 1 "72 ; 
On aid | Ron «nga 

, . y ; N po 2. Sin- 


- 


(15 ). | 
2. Sin-Offerings. 3. Treſpaſs-Offerings. . The Diffi- 


culties and Diſputes are greater with reſpect to theſe.” 


Learned Men allow a Difference, but are extreamly 
_ puzzled to find wherein it hes. Vatablas imagines, 
that Sin- Offerings are for greater Sins, and Trefpaſs- 
Offerings for lets.” St. Auſtin, Lyra, Abulenſis, and 
others, by Sin, underſtand Sins of Commiſſion, and 
by Treſpaſs, Sins of Omiſſion. Others place Sin in 
the Act, and Treſpaſs in the Thought. Eugubinus, 
and others, make that to be the Sin which is againſt 
Knowledge; and Treſpaſs, through Ignorance or Im- 
prudence. Sigonius, who is followed by moſt Inter- 
preters, ſays the quite contrary,” which is alſo the 
Opinion of Philo Fudæus, who ought to know the 
Caſe, and he maketh Sin a Sin of Ignorance, and Treſ- 
paſs a Sin againſt Knowledge. Others imagine, that 
Sin and Treſpaſs are only two. Words for the ſame 
Thing. Others again obſerving, that both theſe Offer- 
ings were made for Sins of Ignorance, ſuppoſe the 
Sin-Offering for an Ignorance of the Fact, and the 
Treſpaſs-Offering for an Ignorance of the Law, as if 

Man eat confecrated Bread not knowing it to be 


ſuch, is Ignorance of the Fact, or not knowing it Was 


forbiden, is Tghorance of the Law. 
I ſhall not ſpend Time in examining theſe ſeveral 
Opinions, but declare what I take to be the Truth of 
the Caſe, and my Reaſons for it. 
I. No doubt but the Words Hataa and Aßbam, 
Which we tranſlate Sin and Treſpaſs, do both fignify 
Sin in a proper Senſe, and are often uſed promiſcu- 
'ouſly ; yet when they are diſtinguiſhed, according to 
theſe two. Sorts of Offerings, they are certainly re- 
"trained. to ſome particular Senſe; and denote different 
kinds of Sin. F 


2. The Sins for which Sin- Offerings were made, 


were all Sins of Ignorance; the Caſes mentioned in 
Levit. iv, where the Law gives Directions about 
chem, are all of that Nature, either where the part 
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things which. ougbt-not to be done, that is, of inſtitut 
Worſhip. And the particular Caſes refer intirely to 


cular Sin was afterwards. diſcovered, or in general, 
when they knew ſome Sin had been committed, but 
were yet in doubt what the particular Sin was, or. 
when there was a Doubt whether any Sin had been 
committed, but had Reaſon to. ſuſpect the worſt; In 
all theſe Caſes Sin - Offerings were appointed. - .. 
The general Law about them in Lever. iv. 2. runs 
thus, i a Soul ſhall fin through: Ignorance,.. againſt am 
of the Commandments of the Lord, (concerning things 
which. ought. not to be dane) and ſpall do againſt any of 
them, &c. All the particular Caſes there mentioned, 
are Branches of this general Law, that is, about Sins 
of Ignorance, whether in the Prieſt, Ruler, the whole 
People, or any particular Perſon. And according to 
theſe Diſtinctions, there are particular Sin- Offerings 


appointed. er ei ne wit 
3. The Sin-Offering was not allowed for every Sin 
of Ignorance, but for ſuch only as tranſgreſſed the 
Law of outward Religion, that is, the ceremonial 


Law. For I do not find any Expiction allowed or 


mentioned for Tranſgreſſions of the moral or judicial 
Law, unleſs ſuch Tranſgreſſion included alſo a Breach 


of the ceremonial Law; and in that Caſe, it was the 


Breach of the Ceremony that was expiated, and not 
the moral or civil, Tranſgreſſion. Wherever 
particular Caſe is named, it is always of that Sort, 
And this ſeemeth to be meant hy that Expreſſion in the 
Law, againſt am f tbe Commandments concerni 


legal and not to moral Crimes, ſuch as Purifications, 


and cleanſing of Women and Lepers, the Defilement 


of a Nazarite, Sc. Among theſe: Sins againſt inſti- 
tuted Religion, is \reckoned Idolatry, When it, was 


by a general Error or Miſtake in the kind. or manner 


Se. ie e 
4. The Treſpaſs- Offering was made. for Sins of 
Ignorance. of the ſame Nature, and alſo for ſome Sins 
1 againſt 
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againſt Knowledge, which a Perſon voluntarily own- 
ed before Conviction ; for if a Man did not own his 
Sin until he was convicted, it was ſuppoſed to be done 
with an high Hand, and ſuch a Perſon was to be cut 
off. No Sacrifice was allowed to reſtore him. Theſe 
Sins againſt Knowledge, are mentioned Levit. v. and 
vi. and all of them have reference to voluntary Per- 
Jary; and ſince an Oath was a folemn Act of religious 

ip, Perjury was looked upon as a Sin againſt 

Region, which- might be atoned by Sacrifice, if the 
Man out of Conſcience owned his Fault before he my 
convicted, 

But that which diſtinguiſhed a Treſpaſs from a Sin, 
ſeemeth to be this, that ſuch Sins as beſide the Tranſ- 
greſſion of the religious Law, did alſo ſome Injury to 
the Property or Poſſeſſions of God, or Man, were 
called Freſpaſſes; but where no Property was invaded 
by the Crime, it was ſimply called a Sin. The firſt 
required a e the ſecond a Sin-Offer- | 


N all the Caſes of Nerzury mentioned, are ſuch 
as injured their Neighbour ; and together with the Sa- 
cmſice, chey were obliged to reſtore what was defrauded, 
and a fifth Part more: But if the guilty Perſon bad 
been convicted, no Sacrifice was allowed, and he was 
condemnet to reſtore double. And when a Treſpaſs- 
Offering was ordered to be made for Crimes that did 
net regard their Neighbour, but related immediately 
to God, they are ſuppoſed to include ſome Fraud 
— 4 to God in his Poſſeſſions, or holy Things ſet 
to his Service, and a Compenſation is ordered 
x; be made according as the Prieſt ſhould value the 
Thing refuſed or imbezzled. As in Levit. v. 15. 
if 4 Soul commit a Treſpaſs, and ſin through Ignorance, 
ix the holy Things of the Lord, then be ſhall bring for 
Bis Treſpaſs 2 the Lord 4 Ram without Blemiſh, 
out of the Flocks, with thy Eflimation by Shekels of 
—_ after the. Shekel oY * the Santuary, for a Treſ- 


daf. 


( 


Poke Offering; and be ſhall make Amends for the Harm - 
that be hath done in the baly Thing, and ſball add 
ith Part thereto, and give it unto the Prieſt, * 

The ſame muſt be underſtood of the Treſpaſs-Of- 
feng to be made by a Man that lay with a betrothed 
Maid Slave, Levit. xix. 20, 21. in which Caſe an 
Injury was done to the Property of another. No 
other Inſtances are given of Trelpaſs- Offerings, but 
that of a Nazarite who had broken his Vow, Numb. 
vi. 12. and the Purification of a Leper, Levit. xiv. 12. 
The Breach of a Nazarite's Vow was an Injury done 
to God's Property, for the Nazarite was his. And 
the cleanſing of a Leper was attended with a Burnt- 
Offering, a Sin-Offering, and a Treſpaſs Offering, 
becauſe Leproſy was a Plague ſent as a Puniſhment 
for ſome Sin; and ſince the Sin which cauſed it was 
unknown, theſe ſeveral Sorts of Sacrifices were ap- 

inted, that in caſe the Sin was expiable, they might 
— ſure to uſe the proper Means, by uſing them all. 

4. The Peace- Offerings were of three Sorts, Thank- 
Offerings, Freewill-Offerings, and Offerings for Vows, 
which ſhew their Nature and End ſufficiently by their 
Names; and as there is no Diſpute ou We dur | 

need no farther Explication, 16 

From this Account of Sacrifices, it appears, that 
they did not free Men from the moral Turpitude of 
Sin, nor from any Guilt incurred by the Breach of the 
moral Law, but from the Guilt, of ſuch Sins only as 
* a Tranſgreſſion of the inſtituted Worſhip of che 

Not from all. theſe, but ſuch only as were 
2 through Ignorance, and in ſome Caſes 
through Infirmity z. yet they effectually removed all 
their legal Impurities, and external Defilements. 

Hence the Author to. the Hebreus, who perfectly 
underſtood the Nature of the Jcwiſb Religion, argues, 
That the. Blood of. Bulls and Goats, and the Abbes Fa 
Heifer, (; 4 Hg the unclean, ſanctiſieth to the purißſy- 

4 Heſa, Heb. ix. 5. chat is, they e the 


erſon 


* * 
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perſon relabively boly, but not really ſo; they re- 
move the legal, but have no Efficacy to cleanſe the 
mbral. Stain of Sin; which he attributes to another 


Cauſe, to the Blood of Chriſt. 

All Sins under the Law of Moſes may be conſidered 
in two different Views: 1. As doing Injuſtice to our 
Neighbouf. 2. As a Difobedience to God, As they 


do Injuſtice to our Ss ner they fall under the _ 

agiſtrate, And the Prieſt 
had no Concern in ſuch Sinners, unleſs the Crime 
comprehended ſome Tranſgrefſion of a poſitive Ord 


C88hizance of the Civil 


„ 


nance of Religion; and in ſuch Caſes a Trelpais-, 
Offering was allowed to expiate the. (egal Offence, 
and a Reſtitution ſhould ſatisfy the Neighbour, 


As any Sin was a Diſobedience to God, it admiteth 


alſo a twofold Conſideration, in reſpect of God's mo- 
ral Law made known by Nature, and his poſitive 


Law known only by Revelation. Tranſgreſſions 


againſt the moral Law admitted of no Expiation, nor 
do wWe read of any Sacrifice appointed to atone for 
Sins of that kind; but Diſobedience to the poſitive 


revealed Laws of Religion might be expiated, When 
the Sin was committed ignorantly. Let this muſt be 


farther conſidered. 


For in evety Diſobedience to. the Law of God, the 
Sin, among the Jews, had a double Conſideration. . 


Such a Sin Tontratted a moral Guilt, ariſing from the 


Turpitude of the Action, which expoſed the Offen- 
der to God's Wrath; and it alſo contracted a 1 
Pollution, which ſuſpended the Relation the Offender 
had to God, and unqualified him to make any Offer- 
ing or Oblation, or join in any publick Act of Wor- 


ſhip, eil the legal Imputity was femored. 
Now the Sacrifices, Oblations, and other religious 
Expiations and Cleanſings, intirely removed this legal 


Impurity and Incapacity, and qualified the Offender 
for all the Rights of an Iſraelite, and made him fit to 


petform and join in any publick Act of inſtituted 
* Worſhip 


A... 
Worlhip, Which was bee 2 che People of 78 
bur, did nqt remove "the moral Gyilt, or Stain of Sin, 
otherwiſe than \{ymboticall ly, as it was a 912 1 GK 
Sign of Repentance wah inw d n a Ae 
of, the Expiation e by the Blood of the 
Maſſas to come. Bae an aich Time, the moral Guilt 
anc 8 of Sin, were reſerved i in God's own 1 8 
under his immediate Coy nizance, and which he pu- 
niſhed or 85 eee to his Pleaſure, and th 
Simcerity of the Man's Repentance 
The Sum of; the Whole is this, the Offence 1255 

our Neighbour, and the Breach of the moral 
were ſubject to the Cognizance of the M 2piſtrate. | 
The moral and inherent Turpi ude, and. the "Guile of 
Sin, were under God's Wat iate Cognizance, But 
the legal Imparity, Incapacity, Uncleanneſs, or ex- 
ternal. Defllemient of Sin, ariling from the Breach of 
a pofitive Law of Wie Reli By. 2 that when 
come mitred througt h Ignorance or , belonged 
the Office and Cognizance of the Pat , who alone 
offered the Sacrifice, and atoned for the guilty.  _ 
The Silence of Moſes,. and the variqus Opinions of 
learned Men, about the Nature and fficacy of the 
ſeveral Sorts of Sacrifices, is a ſtrong Preſum tion, 
that all theſe kinds of Sacrifices were of Uſe before 
the Law, and very well known. to the People by con- 
ſtant Practices 18 the moſt early Patriarchs; and 
2 Moſes, ſuppoſing their Knowledge of theſe 
Things, preſcribed nothing new about 388 only 
made many Additions to their Number and Ceremo- 
nies, in © der to ſeparate and diſtinguiſh that 8815 
from the Manners and Cuſtoms of the reſt-of .the 
World. Otherwiſe oF would not-haye failed to ex- 
plain the, Thing, 4 diſtinctly as the manner, and we 
t. no. Loſs to find out the Reaſon 
Wi = oF thee Weed and what Effect they 
e W 


— * 
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The next p Part of outward Religion among 
the Jews, confiſted in ing the People from ex- 
ternal Pollutions, and cleanſing them when they hap- 


to be defiled. As that People were ſeparated 


m che reſt of the World, and brought into a Cove- 
bant Relation with God, ſo the many Rules about 
external Defilements and Cleanfings were Purely de- 
ſigned to keep them unmixt, in that Stute of Separa- 
tion, as God himſelf teſtifies by Moſes, Levit. wh. 25; 
who gives this Reaſon why they ſhould' not defile 
themſelves hy theſe external Things, becauſe I hade 
ſeparated . fre other mad that you mne * 
mine. 115 
All manner of Beaſts wet divided into clean and 
i the Carcaſe of a dead Beaſt, the Cotpſe of 
a Man, many Diſtempers, and feveral other Things, 
by Contact, rendered People unclean. - And when a 
Perfon was unclean, by any of the Reaſons declared 
in the Law, there were ent Forms of Purification, 

by waſhing, ſprinkling with the Aſhes of a red Hei- 
2 ſome by the Intervention of the Prieſt, and ſome 
—— but after all theſe Ceremonies, they 
were not perfectly clean, and reſtored to their Privi- 
base, until by the Miniſtration of the Prieſt, Say 
2 offered the proper Sacrifice appointed by che 

9 
Another effential Part of Religion, and the Prieft's 8 
Office, was the offering up of 
Temple Service there was no ſtated Form, but every 
Man prayed ſeparately by himſelf, This is agreed 
on among the Rabbies, and appeareth from Homab's 
praying by herfelf ; and becauſe the in her Earneſt- 
neſs continued longer, or ps uſed ſome uncom- 
mon Geſtures, Eli miſtook her for a drunken Wo- 


man; and alſo from the — made by dur 


Saviour of brat pwn and Poblican's Prayer in the 
roo 


r Prayers. In the 
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-.. Yet the Prayers made in particular were not 


thought effectual, until they were reſented to God 
by the Prieſt; which he did. => by joining with 
them, or ſaying them before them, as was the man- 
ner of the Rulers of the Synagogue, and is the Prac: 
tice of the Miniſters in Chriſtian Churches, but by 
offering Incenſe at the Altar of Incenſe in the Sanctu- 
ary ; Which was twice every Day at the Offering of 
the daily Sacrifice, whence that Time is called the 
Hour of Prayer. COME a4 io 
For while the Lamb was a ſlaying, the Altar of 
Incenſe was cleanſed; and while the Blood was a 
ſprinkling, ſome of the Lamps were dreſſed; when 
this was done, and the Pieces of the Sacrifice were 
carried to the Altar, ſalted and left there, the Preſi- 
dent called to all in the Courts to go to Prayers. 
While they prayed ſeparately, the Prieſt went into 
the Sanctuary to burn the Incenſe; then the Preſident 


without called to him within, Sir, offer: the Incenſe; 


on the Giving of which Signal, the Incenſe was ſet on 
Fire, and all the Company in the Court withdrew 


dounward from the Temple, to finiſh the reſt of their 


Prayers, while the Incenſe was burning. When the 


Prayers were finiſhed, the Prieſt laid the Pieces of 


the Sacrifice on the Altar. After which the Prieſt 
ſolemnly prayed for a Bleſſing on the People, while 
he ſtood on the Steps going up to the Poreh. That 
Form of Prayer is called the Bleſſing, and is peculiar 
to the Prieſt's Office. The Form is preſcribed, 
Numb. vi. 22, 23. The Lord bleſs thee, and keep 
tber; the. Lord make bis Face to fame upon thee, and 
be gracions unto thee; the Lord lift up his Counteuance 
upam "thee, and give thee Peace. After which it is 
added, And they foall put my Name upon the Children. 
of Iſrael, and I will bleſs them In which Wards, the. 
Prieſts are commanded to call upon the Name of the 
Lord, and intreat him to bleſs the People; and upon 
their Prayer God himfelf. promiſeth to bleſs * 


6239 | 
and this is called the Prieſts bleſſing the People. And 
this Cuſtom was obſerved in our Saviour's Days. 
For St. Luke informeth us, Luke 1. 10. The whole 
Multitude were praying without at the Time of 8 
And that the Offer ng of Incenſe, was really an offer- 
ing and preſenting of the People's Prayers to God, 
St. Fohn more than intimateth, Rey. vin, 3, 4. when 
he explains the offering of Incenſe by the Angels, to 
be the Prayers of the Saints. Whence alſo the P/almrf 
exli. 2. compares them, Let my Prayers be ſet forth 
before thee as Incenſe, 

Theſe three were the prineipal and eſſential Parts 
of the Prieſt's Office. 1. To make an Atonement 
for the People's Sins by Sacrifice, 2, To cleanſe 
them from their legal Defilements. And, 3. Tg 
recommend their Prayers to God by Incenſe, and diſ- 
miſs them with the Prayer of Bleſſing. 
The other Parts of their Office age no more than 
Appendages, and neceſſary Concomitants and Conſe- 
quences of theſe ; For Inſtance, they had the Charge 
of the Temple, where theſe holy Rites muſt be per- 
formed; of all the Veſſels and Utenſils, which were 
to be uſed in the Miniſtration; of the holy Garments 
for themſelves to wear; of the Book of the Law, 
which was their only Director haw they ſhopld diſ- 
charge their Office.; They therefore cleaned the Al- 
tars, dreſſed the Lamps, kindled the Incenſe, ſound- 
ed the Trumpets at the ſolemn Feaſts, kept the Fire 
alive on the great Altar, prepared the haly Ointment 
with the Spices, ſet the Shew Bread on the Table, 509 
did all other Things relating to the Worſhip of G 
in the Temple. 15 18 

But it is queſtioned whether by their Office they 
were obliged to teach the Law, and what Part of it, 


" 
* 


and in what manner they were to teach it, 
Several Places of Scripture put it beyond Contro- 


verſy, that the Prieſts were required to teach the Law, - 


As in Deut. xxxi. 9. Aud Moles wrote the Low, and 
f ' " Sbuond 


— 


Publickly, to all the 


( 24.) 
deltvered it unto the Prięſts the. Sons of Levi, ang 
commanded them, ſaying, —— Thau ſhalt read this Laty 
before all Iſrael in their Hearing, And Levit x. 9, 10. 


the Prieſts are forbidden to drink Wine, That they 


may teach the Children of Iſrael all the Statutes, &c. 
"The Prophet Malach: alſo, cb. ii. 7. obſerves, that 
the Prieſt s Lips ſhould keep E Wh and they ſbould 
Jeek" the Law at bis Mouth, The Prophet Haſca alſo, 
JW. 6. complains, that God's People are deſtroyed for 


| lack of Knowledge, and blames the Prieſts for this Ig- 


norance of the People, as themſelves are blamed. for 
teaching for Hire, þy Micab wi. 2. In the 2 Chron. 
Xv. 3. * is ſaid to Have been long without a teach- 
ing Prieft, ' oo 4 
Although theſe Places prove their Obligation to 
teach the Law, yet they do not ſo preciſely inform us, 
what Law it was which ben to their Office to 
teach, but that ſtill there is room left for a farther 
Enquiry. And' we ſhall find it was not the whale 
Lav, of Moſes, but the ceremonial Law only, the 
aws about external Religion, or religious Worſhip, 
För as the efſential Part of their Office was confined 
* poſitive and inflituted Worſhip, it is natural to be- 
eve, that their teaching was of no greater Extent. 
They do not ſeem to fav had any more Concern 
ahout the moral and judicial Law, by vertue of their 
Office, than aby of their Nation. This ſcems a ne- 
<ceſlafy Conſequęnce of their Office, and therefore the 
Precepts about it are ſcarce a. 
The only Place that looks like a Precept is that be- 


Fre quoted of Deut. xxxi. g. where the Prieſſs 


are commanded to read the Law to all the People; 
but by reading the whole re 
that the Charge of keeping the Law is given to the 


Prieſts, in Cofjunction wit the Elders, of the Chil- 


"dren of Jjrael, that is, the whole Sanhedrim. And 


Aren e rg the Law once in ſeven Years, 
251 ople, is alſo giwen to the ſame 
8 Sanhedrim, 


(25) 
hedrim, in Oonjunction with the Prieſts, © And 
| 125 alſo it was practiſed in the three noted In- 
ſtances upon Record. When the People were ſettled 
in the promiſed. Land, Jeſbua the chief 2 9 — 
aſſembled the People, and read the Law, purſuant to 
this Command, Joſb. viii, 34. In the Days of Zofiab, 
when the Law was almoſt forgotten, and Hilkzah the 
Prieſt found the Book in the Sanctuary, Jae! the 
King, in Perſon, aſſembled the People, and read the 
whole Law to them, 2 Kings, xxiit. 2, Ezra, who 
read the Law after the Captivity, was indeed a Prieſt, 
but he was alſo the chief Magiſtrate z and according 
to the foregoing Inſtances, it is more likely that he 
read the Law in his Civil than Eccleſiaſtical Capacity. 
The Truth ſeemeth to be this: "There were ſo 
many Blemiſnes which rendered clean Beaſts unfit for 
Sacrifice, far more numerous and difficult Caſes about 
clean and unclean- Things and Perſons, ſo many Pol- 
lutions and Cleanſings, that every Man could not be 
at leiſure to diſtinguiſh. them, it became an intricate 
and tedious Study. Now the Prieſts are enjoined by 
the Law to ſolve All theſe Difficulties, and the People 
are bound to be. determined by their Judgment. In 
this Senſe only the Prieſts by their Office were Teach - 
ers of the E 
To this Purpoſe, let us examine the Texts of Scrip- 
ture before quoted, Levit, x. 9, 10, Do wet drink 
Wine, nar ſtrong Drink, thou nar (by Sons, when ye go 
into the Tabernacle of the Congregation, leſt ye die. It 
ſhall be a Statute for ever throughout your Generations, 
and that ye may put a Difference between boly and un- 
holy, and between unclean and clean. And that ye may 
teach the Children of Iſrael all the Statutes which the 
Lord hath ſpoken unto you by the Hand of Moſes, _ 
' Nagdab and Abibu, two Prieſts of the Sons of Aaron, 
had careleſly taken common Fire, and not the holy 
Fire of the Altar, and with this ſtrange Fire had 
burnt Incenſe before the Lord. For this Offence in 


their 


( 26 5 | 
thelr Office, Fire came. out from che Lord; and de- 
voured them both. It ſeems theſe young Men's 
Heads were hot with ſtrong Liquor, which made 
them guilty of ſo groſs a Miſtake in the divine Ser- 
vice. To prevent the Danger of a Fault of the like 
Nature, as ſoon as Moſes had related the Crime and 
Puniſhment of theſe Prieſts, he declares this Law; 
the Deſign of which is to keep the Prieſts ſober in the 
Adriinitration, both for their own Sakes, and the 
People's. Fer their own Sakes, leſt they ſhould 
miſtake in any of the Ceremonies of their Miniſtra- 
tion. And . the People's, leſt they ſhould lead 
them into a Miſtake of the hke Nature: Therefore 
the Inſtances given are of Things holy and unholy, 
clean and unclean,” wherein the People were to be di- 


rected by the Prieſts, And the Precept fays expreſſy, 


they ſhould teach the People the 8/atutes of the Tord, 
which Word, Sratutet, is generally underſtood to 
ſignify that Part 6f the Law which directed their holy 
Ries and poſitive Worſhip, and hath a natural Refer: 
them 0 the holy nd. enoly in che Words before 

em. l 

When the Sciptuse giveth Biffaricis of any parti 
clas Caſe, wherem the Prieſts were to teach rhe Peo- 

le, the Inſtance is never in any Part of the moral ot 
judicial Law, but always of the ceremonial; which 
may ſerve to explain ſuch Places of the Prophets, 
where the teaching ef the Law is ſaid to be their 
Charge. Thus Levi. xiv. 16, and 37. "Take heed, 
faith Moſes, to the Plague of Leproſs, that" thou ob. 
ſerve diligently, and do according to al the * and 
Levite fhall teach you, Deut. xxiv. 8. 

The Prophet Haggai explaineth fully what Law the 
Prieſts were obliged to teach, Hag. ii. 11. Thus ſaith 
the Lord of Hoſts, aft now the Prieſi concerning "the 
Law, ſaying, if one bear holy Fleſb in bis Garment, 
and with bis Skirt do touch Bread, or "Puttage, or- 
Wine, or "Oil, or any Meat, bal i 'be boly'*: And 

| the 
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tis Prieſt anfevered, and ſaid, No. Then ſaid Haggai, 
one that is unclean by à dead Body touch any of theſe, 
Hall it be unclean? And the Priefts anſwered, and 
ſaid, it ſhall be unclean. | | | 


in this Senſe alſo the Prophet Malachi declares, that 


the Prigſ's Lips ſhould keep Knowledge, and they ſhould 


ſeek the Law at bis Mouth, Mal. ii. 7. The Prophet 


emiaþ diſtinguiſheth expreſly the Office of the 
eſt, Magiſtrate, and Prophet, Jer. xviii; 18. The 
Taco ſhall not periſbo from the Prieſt, nor Gounſel from 


the Wiſe, nor the-Word from the Prophet. For the 


ceremonial Law, was the Prieſt's Charge; the judi- 
cial, that of the Wiſe or Magiſtrates; and Morality, 
and divine Judgments, called the Word, that of the 
Prophets, as we ſhall ſee in the Sequel. nan 
When the Prophet Hoſea complains, that God's 

' Prople were deſtroyed | for lack » of : Knowledge, and 
threatens the Prieſt for forgetting the Law of God, 
and rejecting Knowledge, He. iv. 6. he explaineth 
his Meanjng fuffigiently, in the 1gth Verſe of that 
-hapter, by inſtancing, in the ceremonial Law, the 
?eople ſacrificed. ou the Tops of the Mountains, and 
rut Incenſe on the Hills, under Oaks, and Poplars, 
and Elms. Their Tranſgreflion was againſt inſtituted 
Worſhip, and they were led into it by the Ignorance 
and Negligence of the Prieſts, whoſe peculiar Charge 
that was; but whenever the People are rebuked for 
Immoralities, the Blame is caſt on themſelves, or on 
the Magiſtrates, and not on the Prieſts, whoſe Office 
lay another Way, | b Tod d n 
In 2 Chros. xv, g. a Complaint is made, that Irael 
was, without a teaching Prieſt. This Complaint is 
made hy Agariab the Son of Oded, and is given as 
one Reaſon of the Crimes which brought Judgments 
on the Land, Since the Prophet doth not tell us the. 
Sins they had; fallen into for Want of a teaching Prieſt, 
but contents himſelf with giving that as a Cauſe of the 


Judgmentꝭ; we ſhall. belt know What their Sins W 
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(28) | 
by the Reformation King A made upon the Pro- 
phet's Speech to him and the People. And wo have 
that Account. in the 8th Verſe, ben Aſa beard the 
Words of the Prophecy of Oded the Prophet, be took 
Courage, and put awiy the abominable Idols, out of 
tbe Land of Judah and Benjamin, and out of the Cities 
which be had taken from Mount Ephraim, and renewed 
the Altar of the Lord, and offered unto the Led, — 
700 Oxen, 7000 Sheep, Se. 
It ſeems * by this Reformation, that the Sins 
hep were guilty of for want of a teaching Prieſt, were 
the Neglect of God's immediate Service, and Profa- 
nation of his Temple and Altar by Idolatry; which 
was the moſt eſſential Part of the Prieſt's Office to 
guard againſt ; For the whole e was under 
their Care; i; 
All cheſe Influrives uke it plain, chat the Prieſt⸗ 
Office was confined both in Practice, Power, Inftruc- 
tion, and Teaching, to inſtituted Worſhip p, to the 
immediate Service of God, and their holy Things. 
And. this is alſo the Opinion of their modern Rabbies, 
for as Mr. Lewis, in his Antiquities, quotes them, 
page , The Elders Judged the People in 
1 Matters of Debate and Controverſy, but never in- 
* ſtructed them by-/preaching, he Prieſts judged 
* and inſtructed, but it was more by reſolying Que- 
*« ſtions, than by common preachi 5 80 Sermons ; 
** the Scribes were Preachers, or- Eecturers, that 
4 taught the People from the Pülpit, 28 Well as de- 
* termined upon Doubts and Controverſies,®” - > 
We ſhall have Occaſion hereaſter to enquire into 
"Y Office of the Scribes. T'only'6bſerve here, that 
the Inſtruction which is made Furt of the Prieft's 
Office, conſiſted in reſolving of Queſtions; that is, in 
anſwering Caſes of Conſcience dane to their holy 
Things, and Uncleanneſſes, like itheſe Caſes in the 
forequoted Place of Haggai, about dean Yeaſts, Ble 
Nn legal Pollutions, and ce Such _ 
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of their inſtituted Worſhip was intricate and . 
ed, and required a particular Study and Practice. 
The People alſo by the Law were bound to be deter- 
mined by the Judgment of the Prieſts, whoſe Judg- 
ment in theſe Caſes was final; as alſo in the Caſe of 
Leproſy and Jealouſy ;_ the Reaſon of which. laſt is, 
becauſe the cleanſing of the Leper, and trial of Jea- 
louſy, were done by holy, and religious Ceremonies ; 
and therefore, by the Nature of the Thing, the Cog- 
nizance of theſe Cauſes fell to the Prieſt, who was 
the ſole Miniſter of Religion. F 
There is indeed one Text which ſeems to conſti- 
tute the Prieſt, in Conjunction with the Man, a 
Judge in Civil Affairs, and that by virtue of, or as a 
Part of his Office, Deut. xviii. 8. F there ariſe a 
Matter too hard for thee in Judgment, between Blood 
and Blood, between Plea and Plea, and between Stroke 
and Stroke, being, Matters of Controverſy within thy 
Gates, then, ſhalt thou. ariſe. and get thee up unto the 
Place which the Lord thy * chooſe; and thou 
Halt come unto. the Prieſts Levites, and unto the: 
Fudge that fhall, be in thoſe Days, and enquire ; fc: ? 
they ſhall Jhew: thee the Sentence of Fudgment, aud thou 
ſhalt do according to the Sentence which they of that 
Place (which the Lord ſhall chooſe) ſhall ſhew thee,---- 
and the Man that will do preſumptuoufly, and will not 
hearken unto the Prieſt, (that ſtandeth to miniſter there 
before the Lord thy God) or unto the, Fudge, even that 
Mau ſhall die. 2 3 
The beſt Expoſition of a doubtful Law, is taken 
from the, Practice of the Courts, purſuant to that 
Law. And in this Cafe we have the Practice of Je- 
boſaphat, 2. Cbron. xix. which is a genuine Comment 
on this Text, and fully explaineth it. By this Text 
it appears, there were inferior Courts in Iſrael; for 
Gates in the Old Teſtament ſignify Courts of Juſtice. 
And the Law. in this Text, erects a ſupream Court at 
de Place where the Tabernacle or Temple n 
22 


(3) 
which ſhould receive bes ris from the inferior Courts, 
and determine finally. This ſupream Court conſiſteth. 
of Priefts and Judges, who are, by the Text, to de- 
termine civil and criminal Cauſes. | | 
In 2 Cbron. xix. we find King Jeboſaphat 1 
Courts in the Country, ver. F And be ſet Jud 6 
in the Land throughout all the fenced Cities 17 Judah; 
and ver. 8. he erected the ſupream Tribunal for Ap. | 
peals * eruſalem, being the Place which the Lord 
choſe. Jeruſalem did Jehoſaphat ſer of the Le. 
vites, and of the Prieſts, and of the chief of the Fa- 
thers of Iſrael, for the Judgment of the Lord, and 72 7 
Chutfoverfies,” when they returned to Jeruſalem. And 
be charged them——What Cauſe ſoever ſhall come 70 
3ou of your Brethren that dwell in their Cities, between 
Blood and Blood, Between Law and Commandment,” 
Statutes and Tudgments, Sc. Here he etecteth his 
Curt of Appeals: The Queſtion is, Whether the 
Prieſts and Judges acted jointly in all Cauſes, or the 
Priefts were confined to religious Cauſes, and the 
Judges to civil and criminal. And the next Verſe. 
ſeemeth plainly to divide them; for ver: 11. 7ehoſa- 
phat addeth, And bebold Amariah the chief Prieſt is 
over you in all Matters of the Lord; and Zebadiah the” 
Soi of Iſhmael, the Ruler of the Houſt of Judah, for 
all the * ot Matters: ; alſo the Levites all be "of : 
cers Before you. | 
*Here Ihe Hig h Prieſt" preſideth in rel ious De- 
bates; and the Ruler in civil Actions; 16 that the 
Pheſt's principal Buſineſs even in theſe Courts were 
the Affairs of Religion, and the Magittrate | was over , 


civil and criminal Matters. 


- And yet by the Jewiſb Conſtitution che Prieſts 
might be Judges in civil Cauſes, and often were, but 


not by vertue of their prieſtly Office, but as they 


were great Men, of a liberal Education, And qualified” 
for Poſts of that Nature. The Prieſt's Office was 
peculiarly adapted to Religion; buf as Men and Subs" 
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jecks, they were not excluded or reſtrained from any 
Employment Civil or Military, they might he Mini- 
ſters of State, Judges, Officers, and Soldiers. For 
where Men are not reſtramed by ſome ſuperior Law, 


the chief Magiſtrate hath a Right to employ any Sub- 


ject in any Poſt for the good of the State, if he find 
him qualified for it. And the Jews practifed accord- 
ingly. The Sacredneſs of the Office did not'make 
the Prieft uſeleſs in any Neceſſity of State. No di- 


vine Law laid any Incapacity upon them for ſuch 


Emyloyments, they ſtill retained their natural Right 
and Freedom, and made-ufe of it on proper Occaſi- 
ons, as the Government ſaw fit. Eli the High Prieſt 
judged race forty Years ; and both High Prieſts, 
- Priefts, and Levites, are mentioned, as Miniſters of 
State, Judges, and Officers. 
It ſoundeth odly in Chriſtian Countries, where the 
Cuſtom hath been long condemned, that Prieſts 
ſhould be Soldiers and Men of Blood. And yet the 
Caſe is certain, as to the Jews, 1 Chron. xit. 23. the 
Army is thus reckoned up: Theſe are the Numbers of 
the Bands that were _ armed to the War.——In 
which Number we find the Priefts, ver. 27, 28. 
Jehoiada was the Leader of the Aaronites, and with 
bim were three thouſand and ſeven hundred. And Za- 
dok, a young. Man mighty in Valour, and of bis Fa- 
ther Honſe, twenty and two Captains. All theſe 
were Prieſts, as were thoſe their Leaders, Jeboiada 
and Zadok, 2 Sam. viii. 17, 18. being Sons of Aaron, 

as we alſo find Benaiab, Captam of David's Guards, 
one of the ſame Family and Office. | 
After the Reftoration from the Captivity, down to 
the Days of our Saviour, the Prieſts were notoriouſly 
Generals, Soldiers, Judges, Stateſmen, and chief 
Miniſters of State; and even Kings, without any 
Reproof or Mark of Illegality taken Notice of by our 
Saviour, or his Apoſtles, juſt as they might be 
Teachers in the Synagogue, and Doctors of the Law. 
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Pic ey enjoyed none of theſe Poſts in Right of tkeir 
ood, they were only allowed to- them, as to 
other qualified Few, 
the Prieſts were called holy, nnd of their 

KERR as ſet apart to his Service; but bez 
fide them, there were three Sorts of holy Perſons, ſer. 
apart for God's Seniors the Leuites, Nazarites, and 
Firſt-born. 
_ The Levites were the reſt of the Tribe of Levi) 
who were not of the Seed of Aaran. Their Office 
was to miniſter. to the Prieſts, as the Prieſts did before 
the Lord, Numb. xviii. ſpeaking to the Prieſts, God 
faith, And I, bebold I have taken your Brethren , the 
Levites from among the Children of Israel, to you they 
ere given as 4 Gift for the Lord, to do the Service of 
the Tabernacle of the Congregation. They were under 
the Direction of tne Prieſts, a kind of Servants to 
them. While the Tabernacle continued, their Buſ> 
neſs was to take it. down, and Et it up; to carry it 
about as the Hoſt removed; and to take Care of all 
the Things belonging to it. But after the Building of 
the Temple, that Part of their Office ceaſed of courſe, 
and they were made Porters, Singers, Muſicians, and 
Treaſurers to the Temple, and kept Guard about it. 
Such of them as lived in the Country, being Men of 
leiſure, applied themſelves to Learning, and were 
ualified, and frequently appointed to be Judges, and 
Doctors, to anſwer Doubts and. Queſtions 9 the 
Law. They alſo wrote, the, publck Records, and 
Genealogies, and were employed to write out Copies 
of the Law. In Proceſs of Time they alſo became 
Generals of Armies, and Counſellors of State to the 
King, principal Ad vancers of Learning and Know. 
ledge, and excelled: in all the Arts and Sciences of 
theſe Ages, Hence alſo the Schools of the P 
and Univerſities. of the Land, came frequently unde 
their Goyernment : For they being very numerous, 

a ſmall Fart of them were ſuffietent to attend _— 
| ce 


(33) 

Office in the Temple; the reſt applied themfelves to 
all Employments proper for Men of Learning, and a 
liberal Education. e YO 

A Nazarite was no eccleſiaftical Perſon, but one 
who, by his own Act, in a ſolemn Vow, had conſe- 
crated and devoted himfelf to ſome particular Acts of 
Devotion for a longer or ſhorter Time. 

And the Firſt- born were holy by God's Deſigna- 
tion, but their Holineſs or Separation continued only 
until their Price of Redemption were paid; after 
which they. were eſteemed no more holy than any 
/ TEE ISSN 

Among the Prieſts, of whom we have ſo largely 
diſcourſed, there was one called the High Prieft, who 
was inveſted with, great Dignity and Power, and had 
many Prerogatives above his Brethren, which do not 
fall properly under our Confideration, as making no 
Difkerence in the Nature and End of his Office, al- 
though of an higher Order; for he alfo repteſented 
the People to God, made an Atonement for them by 
Sacrifice, recommended their Prayers by offering In- 
cenſe, and bleſſed them. What any Prieſt might do 
at the Altar, he did once a Year in the Moſt Holy, 
by ſprinkling the Blood within the Veil, bur that dot 
not make a diſtinct Officde. 70 

As the Prieſts were of the Family of Aaron, ſome 
have ſuppoſed, that the High Prieſthood was limited 
to the eldeſt Sons of that Houfe, and made hereditary 
in that Senſe by a divine Right; but I can find no 
ſuch lineal Succeſfion of eldeſt Sons, and their eldeſt 
Sons. N (3397; 114 as 3 $04. 

In fixing the Sucteſſion of the High Prieſt to the 
Line of, Aaron, it is particularly ordered, Exad, xxix. 
29, 30. That the haly Garments of Aaron Hall be bis . 
Sons 2 him, to be anointed therein, and to be conſe- 
crated in them; and that Son, that is Prieſt in bis 
Stead, ſhall. put them on ſeven Days, Sc. where the 
cautious Way of ä that Son that is Prieft © 


+ 
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in his Stead; ſeemeth deſigned to leave a Latitude in 
the Choice. The very fame Caution is obſerved, 
Levit. xvi. 32. The Prieſt whom he ſhall anoint, and 
whom he ſhall conſecrate, to miniſter in the Prieſt's 
Office in his Father's Stead. This Caution in the Ex- 
prefſion ſeemeth to carry more in it, than barely the 
Excluſion of a Son who had a Blemiſh ſeemeth to re- 
quire, for he was reputed as dead before, You 
Aaron had only two ſurviving Sons, Eleazar and 
Ithamar, from whom the whole Race of the Prieſt- 
hood deſcended, Eleazar ſucceeded his Father Aaron, 
not by vertue of any Law of Primogeniture that I can 
find. Some may indeed conjecture, that the High 
Prieſthood was intailed on Phinebas the Son of Elea- 
zar, when in his Zeal he executed Judgment on 
Coſbi and Zimri, Numb. xxx. For there God pro- 
miſeth 0 him and his Seed after him, the Covenant f 
an everlaſting Prieſthood ; but the Promiſe is made to 
his Seed, not to his eldeſt Son; wherefore if any of 
his. Offspring was High Prieſt, the Promiſe is fulfilled. © 
But indeed there is no Promiſe at all of the High + 
Prieſthood, but of the Simple Prieſthood z and the 
Meaning is no; more, than that the Prieſts of the Line 
of Phinehas ſhould not fail. 

Since then there is no Authority for ſuch an Intail 
in the Law, let us conſult Practice, and fee how the 
Fews underſtood the Law. We find Eli, and his 
Sons after him, High Priefts, and yet they were of 
the Line of Iibamar; nor do we read of any particu- 
lar Reaſon why it was tranſlated frem the Line of 
Eleazar to that of Itbamar. This giveth us room to 
conjecture, that a fitter Perſon was found in the other 

Again God took the Office from them, and reſtored 

it fo the Line of Eleazar, in the Perſon. of Zadok, 

who was Fog in the room of Abiatbar, who was of the 

Line of /thamar. And this was done, not becauſe 

Ithamar's Line was againſt any Law, but becauſe of 
2 8 
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El?s Indulgence to his wicked Sons ſee 1 Sam. ii. 35. 
and 1 Kings ii. 35: And that Zadok was of the Line 
of Eleazar we know from 1 Chron... vi. 8. and Abia- 
thar was the Son of Abimeleck, 1 Sam. Xxiii. G. which 
Abimeleck was of the Seed of Itbantar, 1 Chron. xxiv. 3. 
for Solomon thruſt out Abiathar to Fulfil the Word 
ſpoken to Eli, 1 Kings, ii; 27. | 
After the Reſtoration. from the Captivity, the Prac- 
tice of the Jews demonſtrates, that they underſtood 
the Law in a Senſe different from any ſuch Intail. 
The Ma ccahees were Preſts advanced to the High 
Prieſthood, as well as to the Kingdom, for their Zeal 
and Valour. In our Saviour's Time, as it had been 
under the Government of Antiochus Epiphanes, and 
the Syrian Kings, he that could buy the Office, or 
had moſt Intereſt with the Heathen Governor, always 
carried the Poſt, provided he was a Prieſt, , And 
neither the Jeu nor our Saviour complain of this as 
an Innovation or Breach of the Law; but both Chriſt 
and St. Paul allow of theſe annual High Prietts as 
lawful, and treat them as ſuch ; and yet it is impoſſi- 
ble, that two or more eldeſt Sons of the Family could 
have à lineal Right to it at once: a 
The Reaſon Shy God eſtabliſhed ſuch a Multitude 
of Rites and Ceremonies, and Laws about clean and 
unclean Things and Perſons, ſo various and different 
from the Cuſtoms of all their neighbouring Nations, 
was evidehtly to preſerve them from Idolatry, to keep 
them, as he himfelf declareth, ' a ſeparate People, 
diſtinct from all the People of the Earth. And by 
this Means, it would evidently appear, that the Me. 
as was of that Nation and Family when he came, 
according to the Tenure of all the antient Fr | 
cancnnng m: 5 
And the Prieſts were inſtituted to take Care, and per- 
form all theſe Rites of external Religion, to preſerve the 
People in "ou W I to explate their Offences, 
C "1 reconcile 


D 
reconcile them to God when they offended, and re- 
commend their Prayers; to ſolve all their Difficulties 
m regard to the ceremonial Law, and Cafes of Con- 
ſcience : But internal Religion, and the neceſſary Du- 
ties of Morality, were not entruſted to their Care; 
the preaching and explaining theſe more weighty 
Matters, wherein true Religion only conſiſteth, were 
com mitted to another Order of Men, which we are 
next to W e 
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07 the Prornzrs, and their Office among 
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HE Prophets were an Order of Men inſtituted 
by God, to explain and make known his Will 
to and: to inſtruct the People in their whole 
Duty, and reprove their Faults, and reform their 
Lives. God by Moſes maketh his Promiſe to the 1/- 
ruelites, Deut, xviii. 15. The Lord thy God will raiſe 
up unto thee a Prophet from the Midſt of thee, of thy: 
Brethren like unto me; unto him ye ſball hearken, St. 
Peter, Acts ii. 22. applies this Prophecy to the Meſ- 
ſias, and ſo doth. St. Stephen, A#s vit. 37. and alſo 
the Jetoiſb Rabbies themſelves, yet they do not ſeem 
to be miſtaken, when they apply it alſo to a Sueceſ- 
ſro of Prophets, as a ſtanding Office in the Jeiſb 
Church. For in the 2oth Verſe, when he foretels the 
Rifing of falſe Prophets, he expreſſes them alſo in the 
ſingular Number, and in. ſuch a Manner, that he 5.4 
poſet 
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poſeth both the true and falſe ſhould be more then 
one. 

But however 8 Caſe be, it is certain, that * 
was ſuch a Succeſſion of Prophets in that Nation from 
the Days of Moſes to the Captivity. And even after 

their Return from it, ſome of them were in Being. 
We find of them in the Days of the Judges, and from 
Eli to David mention is made of Samuel, Gad, Ne- | ; 
than, Aſaph, Heman, and Jeduthan. From thence th 
to the Captivity, all thoſe flouriſhed, whoſe Writings Þ}| 
are preſerved, beſide ſeveral others whoſe Names are i 
only mentioned. | 

Although God was ſometimes pleaſed to 18 0 
any Perſon whom he thought Proper to ſend ona | 
8 Meſſage, yet his uſual Method ſeemeth to 

ave had regard to ſuch as were trained up in the 

Schools, and there fitted for the prophetick Office. If 
This appeareth from many Paſſages in the Hiſtory of 
the Jewiſh Nation, which can ſcarce admit of a tole= | 
Table Senſe, unleſs we allow of theſe prophetick 
Schools, where Candidates were inſtructed and pre- 
pared for their Office, either for the common Buſineſs 
of an ordinary Prophet, or for any extraordinary 
Meſſage or Expedition, wherein God, or the greater 
Prophets, ſhould think fit to employ them. 

We find one of theſe Schools at Naioth in Rama, 
where the Jewiſh Writers are very poſitive there was- 
a Domus Docirinæ, or School of the Prophets. Thi- | 
ther David fled from Saul, and lived with Samusl, 
1 Sam. xix. 18. And thither Saul ſent Meſſengers | 

after him, three ſeveral Times, who, when they came 

to the Prophets, were immediately inſpired, ' and 
joined in their prophetical Exerciſes. An when Saul 
went, at laſt, himſelf, as ſoon as he arrived at Naioth, 
he was alſo inſpired, and joined in the ſame Exerciſe. 
Theſe Schools ſeem to have been under the Charge 
and Tuition of one of the greater Prophets, who was 
.a kind of Proyoſt or Maſter of the College. Thus 
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-the Rabbies underftand, r Sam. ix. 20. And when 
they ſaw the Company of the Prophets prophecying, and 
Samuel ſtanding as appointed over them. The Chaldee 
Paraphraſe renders theſe Words thus, Samuel ſtood « as 
à Teacher or Maſter over them. \ 

"Theſe Scholars, or Diſciples,” are called, by an 
* uſual Hebraiſm, the Sons of the Prophets, which the 
Targum on 1 Sam. x. 5, calleth'a Company of Scribes. 
Whether it be, that as the Name Scribe was given, 
in the Days of the 7 argum, to ſuch as taught and ex- 
pounded the Law, it therefore gives the ſame Name 
to the Diſciples of the Prophets, who executed that 
Office in their Days; or they were really, even then, 
known by that Name. R. Kimchi aſſerts they were, 
upon that Place of the Targum. For,” ſaith he, 
- « the Scholars of the wiſe Men were called Scribes, 
<« for they were the Scholars of the greater Prophets, 

and theſe Scholars were called the $ Sons of the Pro- 
e -phets ; now the greater Prophets who lived in that 

Time, from Eli to David, were Samuel, Gad, 
NNatban, Aſaph, Heman, and Fedathan.”? 

To the fame Purpoſe the Chaldee Paraphraſt tran- 
«Bia that Queſtion made 1 Sam. x. 12. Who is their 
_ Father? by theſe Words, Who is their Maſter ? be- 
cauſe, as the Scholars are called the Sons of the Pro- 
- phets, ſo their Maſters were called their Fathers. 

* And R. Levi Ben Gerſon ſaith, . Samuel was called 
*, their Father, becauſe that Samget inſtructed them, 
and trained them up, by his Diſcipline, to a De- 
* of prophetical Perfection. 

Hema another School of theſe Prophets at Gil- 
zal, whoſe Maſter ſeemeth to have been Eliſha, 
2 Kings iv. 38. And Eliſha came again to Gilgal, and 
there was a Dearth in the Land, and the Sons of the 
Prophets were ſitting before bim; and be ſaid unto his 
Servant, ſet on the great Pot, and feeth Pottage for 
the Sons of the Prophets. The Number of theſe Di- 
Feiples, or Scholars, were an hundred, ver. 4.3. who 

it 


Was Þ 3 
it ſeemeth lived and eat in common after the Manner 
of a Collegiate Life. F 
Bieibel and Fericho had each of them one of theſe 
Colleges, 2 Kings ii. For when Elijab was to be 
taken away, he went firſt to Bethel, where the Sons 
of the Prophets of that Place came forth to meet him. 
Thence he went to Jericho, where he was alſo met 
by the Sons of the Prophets of that Place. And fifty 
of the Scholars of Jericho went to view the Sequel, 
and ſearched in vain three Days for him in the Moun- 
tains. | ON 

Eliſba was Maſter of the School at Gilgal, when 
he cured Naaman the Syrian; and his Scholars in- 
creaſed to ſuch a Number, that the Houſe could not 
contain them, which obliged them to enlarge their 
Apartments, 2 Kings vi. 1. And this is a full Proof 
that they lived there, as in a College, under the Go- 
vernment of Eliſha, "OT 2 

Another of theſe Schools was at Jeruſalem, where 


Huldab the Propheteſs lived in the Collage, as we trans . 


late it, 2 Kings xxii. 14. The Chaldee Paraphraſe 
calleth it, Domus Doctrinæ, and Kimebi, Bethmidiaſh, 
or a School. This College, we are told, was within 
E cn... 7IOEEE 
As theſe ſeveral Schools at Naioth, Feruſalem,- Be- 
thel, Jericho, and Gilgal, are only mentioned occaſi- 
onally, we have Reafon to believe there might 
more of them, according to the Obſervation of R. 
Kimchi, As the Sons of the Prophets were in Be- 
6. thel and Jericho, ſo were there alſo of them in 
„ ſeveral other Places.“ Otherwiſe there would not 
have been enough of them to inſtruct the People, as 
we as ſee in the Sequel, their Office required them 
„„ g | | 
This we are ſure of, that they were in conſiderable 
Numbers. When Saul was ſeeking his Father's Aſſes, 
hemet a Company of them, 1 Sam. x. g. And they 
are generally expreſſed by Words of Multitude, when- 


ever | 


(4) 
ever. they are ad as reſident, in any Place. 
We have already obſerved, that there were an hun- 
- dred at Gilgal, And when the wicked Tezebel thought 
the had eſtroyed all the Prophets of the Lord, her 
Officer Obadiab ſecured an hundred of chem from her 
3 8 hiding them by Fiſties in Caves. 2 Kings 
„. 4 
The greater Prophets had uſually this kind of Edu- 
ation, except Samuel, who was brought up in the 
Temple, on a particular Occaſion. Eh Da was one 
of Elijab's Scholars, and by him fitted to be his Suc- 
| the. When, Jeboſapbat, in the 2 Kings iii. 2. en- 
quired if a Prophet 125 the Tv: was preſent, it was 
thought ſufficieyt to prove that Eliſba was a Prophet, 
becauſe he had been Elijab's Diſciple, and poured Ma- 
ter on his Hande, that is, had miniltered to him, as 
the Fewſh Scholiaſts obſerve, _ 
The greater Prophets made uſe of cheſe Scholars, 
or young Prophets, to carry prophetick Meſſages. 
In 2 Kings ix. 1. Eliſha ſent one of the Sons of. the 
| to anoint Jeb. King of J Facl. And in 
xX. 1.5. the young Prophet Who was ſent to 
reptove Abab, for ſparing Benbadad Ki ip, of Syria, is 
"called by che "Chaldze Paraphraſt, one of {be Sans, or 
Diſciples, of tbe Prophets, _ 

Hence it is, that the Prophẽt Amis taketh Notice 
of his own Commulf on, as of an extraordinary Na- 
ture, Amos vii. 14, I Was 10 Propbęt, neither was © 
4 Prophet $ Son, hart 18, AS Abarbentl truly gloſſeth * 
I Was not prepared for Prophecy, nor trained up 

o as to be. fitted for 3 Pprophetical F unRtion, by 
„ being. a Diſeiple, or. Son of the Prophets.” The 
divine nſpiration came upon him, out of the ordi- 
nary Ronde of Prophets, among the Herds of Cattle. 
He was moved in an extraordinary. Way to go to Be- 
tel, there to declare God" s Judgments againſt King 
and People, in the King's own Chapel, Mr. Smith, 
_pags 2 56.0 obſerveth, frock theſe Dil (ples of the greater 
” Propt ets, 
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Prophets, that when Jobn the Baptiſt and our- Savieur 
appeared preaching Repentance, and calling Diſciples 
to attend upon them and learn the Divine Oracles 
from them, they practiſed no new Thing, but followed 
the known Cuſtom of the old Prophets. 
HFaving thus proved that the Prophets were a nu- 
merous Body, trained up in Schools to their Office, 
our next Enquiry muſt be into the Nature and End of 
their Office, and principal Employment. And we 
ſhall find, that the toretelling future Events, and 
making known new. Revelations, was not their ordi- 
nary and common Buſineſs, but an extraordinary Part 
of it, granted to ſome of the greater Prophets, as 
particular Occaſions required, when God had any 
new Meſſage to ſend to his own or any other People. 
Their Office was very different from that of the 
Prieſts, as the Prieſts were wholly converſant in the 
externals and ceremonial Part of Religion, ſo. the 
Prophets whole Buſineſs was about the internal Wor- 
| ſhip. and real Religion. The Prieſts had relation to 
inſtituted Worſhip, and the Prophets to Morality and 
the inward Senſe and Fear of God. The Prieſts re- 
. preſented, the People to: God, and made Atonements 
and Reconciliation for them, and the Prophets repre- 
ſented God to the People, and, delivered a Meſſage 
_ from him, endeavoured.to reconcile Men to their true 
Duty, aad explained the whole Will of God, haw- | 
ever made known, by Nature or Revelation, by, the 
ancient Scriptures, or Revelations made to themſelves, 
in order. to make Men not only pious, and devour, 
but juſt and upright, merciful and peaceable. In a 
Word, their Buſineſs was to preſs the People to the 
Obſervance of the whole Law of God, natural and 
revealed, moral and pofitive, and to ſet home to 
their Conſciences the Rewards and Puniſhments pro- 
miſed or denounced in the Divine Law. 


. 


Mr. Thorndike, ' in his Religious Aſſemblies, and 


Mr. Lewis in his Antiquities, both obſerve, That the 
| ; Occaſion 


(42) 
Occaſion of the Inſtitution of the Prophetick Schools, 
aroſe from theReſort which the'People had to the high 
Places, for ſacrificing, during the Captivity or uncer- 
" tain Abode of the Ark of God, after the Deſolation 
of Sbilob. For the N a aſſembling at theſe Places, 
to perform their Sacrifices, it was ordered that a 
Company of the Prophets ſhould be there reſident, to 
bleſs the Sacrifices, and'to inſtruct the People. 
By the Prophets in theſe Schools was the Purity of 
Religion preferyed among the ten Tribes after the 
Defection in the Time of Feroboam. For the People 
reſorted to them upon rhe ſolemn Feſtivals, where 
they were inſtructed, and had Lectures upon the Law 
read to them. And Mr, Thorndike adds, that this 
was not only the Beginning of theſe Schools, but of 
Svynagogues alſo. 6 
EKRabbi Kimchi on the 2 Kings ii 4, giveth much the 
"fame Reaſon of theſe Schools, for he judiciouſly ob- 
| ſerves that as the Sons of the Prophets were in 
„ Bethel and Fericho, ſo were there alſo of them in 
4 ſeveral other Places; and the main Reaſon why 
they were thus diſperſed in many of the Cities of 
„ Iſrael was, that they might reprove the [/raelites 
<<) that were there, And their Prophecy was wholly 
„ according to the Exigency of thoſe Times, and 
„ therefore it was, that their Prophecy was not com- 
* mitted to Writing.” So that according to theſe 
Authors, Reproof and Inſtruction were their princi- 
pal Buſineſs, They were to be on the Watch and 
take Notice of every Breach of God's Law, and en- 
Mn deavour to ſee it obſerved, or in other Words they 
41 l were Preachers of Righteouſneſs. | 
= But let us conſult the Prophets themſelves, we 
afl receive the moſt Light from them. Their Diſ- 
_ courſes conſiſt almoſt entirely, of Exhortations, Re- 
proofs, and Inſtructions about the whole Law of God, 
Whether known by Nature called the Moral Law, or 
Revelation contained in the inſpired Scriptures, or 
— peculiarly 
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peculiarly made to themſelves. They always ſpeak 


to the People in the Name of God, and generally be- 


gin with this awful Preface, Thus ſaith the Lord, and 


their Sermons. were Leſſons af Morality, and Injunc- 


tions to obſerve every Part of the revealed Law. 
The Prophet *Feremy gives this Account of their 
Employment. Jer. xxv. 4. g. The Lord bath ſent unto 


you all bis Ser uants the Prophets, riſing early and ſend- 
ing them, but ye have not hearkened nor inclined your 
Ear to bear. They ſaid turn ye again now every one 
from his evil Way, and from. the Evil of bis Doings, 
. &c.. So alſo. Fer. xXXV. 15; TO 


% 


When God ſent the Chaldeans againſt the Jews, 


and led them into a long and bitter Captivity, the 


Reaſon given for this ſevere Puniſnment, is not be- 
cauſe they refuſed to hearken to the Prieſts, for they 


were not their Teachers; but becauſe neither Prieſt 
nor People would hearken to God's Meſſengers the 


Prophets. 2 Chron. xxxvi, 14. 15, &c. Moreover all 


- the chief of the Prieſts and the People tranſgreſſed very 
tuch. And-the Lord of their Fathers fent to them 
I his Meſſengers but they mocked the Meſſeng 


ers of 


God, and deſpiſed his Words, and miſuſed his Prophets, 
.———#herefore be brought upon them the King of the 


Chaldees. 


Although theſe Prophets preached Obedience to 
the whole Law of God, yet internal Religion, Since- 
rity and Purity, the invariable Laws of Good and 
Evil, were their principal and chief Subject. Thoy 
made a great Difference between true Virtue and in- 
ſtituted Worſhip, and exalted the natural Duties far 
above the other. They even depreciated all the cere- 
monial and poſitive Precepts, when void of ſincere 


Righteouſneſs, as much as our Saviour did in the 


Goſpels. In this Stile we find them preaching loudly 


againſt Idolatry and Injuſtice, and as much com- 


- mending; Juſtice, Judgement, Charity, Temperance, 
ang Chaſtity, with true Repentance; theſe weighty 


Matters 


* 
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Matters of the Law; while: they undervalue the 
Temple Service, and external Obſervances when not 
accompanied with clean Hands and a pure Heart. 
This is the Language of Jaiab. 1. 10. Hear the 
Word of the Lord ye Rulers of Sodom 70 what 
Purpoſe is the Multitude of your Sacriſices unto me? 
ſaith the Lord, I am full of the Burnt-offerings of | 
Rams, and the Fat of fed Beaſts, and I delight not in 
"(the Blood of Bullocks.-——Wafb ye, make ye clean, put 
* away the Evil of your Doings from before mine Eyes, 
.ceaſe to do Evil, learn to do well, feek Fudgement, re- 
lieve the oppreſſed, judge. the Fatherleſs, plead for the 
J Penny noninnt) «1 | | 
The Prophet Micah vi. 7. 8. preacheth in the ſame 
Strain. Will the Lord be pleaſed 'with thouſands of 
Rams, or with ten thouſands of Rivers of Oyl. He 
hath ſhewed thee, O Man, what is good, and what doth 
' the Lord require of thee? but to do juſtly, and to love 
Merry, and to walk humbly with thy God. 
This is the general Language of all the-Prophets ; 
their very Prophecies, properly ſo called, when they 
foretell future Events, tend to the fame End. For 
they are uſually Denunciations of Judgements for the 
Peoples 'Viees and Immoralities, or Promiſes of good 
Things upon their Repentance. 5 
As the Prieſts Office, by Law, was confined to 
external and ſymbolical Religion, and the ceremonial 
Part of Worſhip; moral Virtue was of too t 
Conſequence to be leſs unregarded. God thought it 
deſerved the Care of a particular Order of Men, who 
| ſhould ſpeak in his own Name and by his Authority. 
When our Saviour exalted the ſubſtantial Duties of 
-Rightequſneſs, Juſtice, Mercy and Truth, above all 
the poſitive Statutes of the Law: He delivered no 
new Doctrine, the Prophets had before declared theſe 
to be the moſt neceſſary and eſſential Duties of Men; 
Things of that Importance, that God hath made the 
Senſe of them congenial to humane Nature, and the 
| Obligation, 
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Obligation, 2 all Revelation. God would ne- 


ver ſuffer Things of ſo great Value and Conſequence 
to Religion, to Society, to every private Man's 
Good, to lie uncultivated. And ſince the Prieſts 
were reſtrained to the leſs noble Part of Religion to 
mere Externals; he appointed another Order of Men, 
to attend to theſe more excellent Things in a peculiar 

Manner. And theſe were the Prophets, and this was 
the Nature and Deſign of their Office. They conti- 


nued their Inſtructions until the People were led into 


Captivity and ſome ſhort Time after their Reſtora- 


tion, and then we hear no more of them. Our next 
Enquiry is, who were the Teachers and Preachers of 


Righteouſneſs from the ceaſing of the Prophets, to 
the Time of the Meſſas. 


CH AP. IV. 
Of tbe Officers and Service of the Jew 


' SYNAGOGUES. 


| \ FTER the Reſtoration from the Captivity, 


we read of no Prophets, except Zachary, 

aggai, and Malachy, who lived at that Time, and 

ſeemed. to be raiſed up to inſtruct and encourage the 

diſtreſſed People until they were ſome what ſettled in 
the Land. 

When the Prophets no more appeared, the Jews 
took a new Method to preſerve and propagate the 
Knowledge and Practice of true Religion among 
them, by erecting Synagogues and appointing a Ser- 
EM ' vice 


\ 
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vice in them. I call it new; becauſe I ean find no 
Traces of it before that Time. And all Authors an- 
cient and modern date them from the ceaſing of the 
Prophets, and ſuppoſe them to be founded in ſome 
Meaſure to ſupply their Place. | 
Some indeed think the Law gave them Licence to 
erect Synagogues for Divine Service, which they ga- 
ther from Levit. xxiii. 3. where Moſes giving Direc- 
tions about the Obſervation of the Feaſts, adds, Six 
Days ſhall Wort be done, but the ſeventh is a Sabbath 
of Ref, an holy Convocation. By an holy Convoca- 
tion, they think we ſhould underſtand an Aſſembly - | 
of the People for Divine Worſhip, which could not 


be held at the Tabernacle or. the Temple, becauſe the 


Thing was impoſſible for all the Nation te de every 
ſeventh Day. Hence they collect, that Authority is 
hereby given them to aſſemble in their ſeveral Cities 
and Towns for Divine Service; and ſuch Places of 
Aſſembly, Synagogues were in after Times. And 
that this Text alſo gave riſe to the firſt Aſſemblies to 
hear the Prophets at their Schools, or where they 
dwelt. 

But whatever be the Meaning of that Text, 
doth not appear that the Synagogue CROSS 
obſerved until the Days of *'Zz#a, or perhaps for ſome 
Time after. It ſeemeth probable that during their Cap- 
tivity, they met together in ſome Places to perform 
their Devotions, and that this. Practice was afterwards 
formed into the Synagogue Service. For not long 
after the Reſtoration, we find Synagogues erected in 
moſt Places where a ſufficient Number .of People 
could aſſemble to form a Congregatioh, and proper 


Officers among them to read and expound the Scrip · 


tures, and to join in publick Prayers. 

And this Regulation was approved and allowed by 
our Saviour and his Apoſtles, who did not only honour 
them with his Preſence, but conſtantiy frequented 


| them, and took all proper Occaſions in theſe Places to 


| pPreach 


(47) | 
preach his own Doctrine, whence it apps, that al- 
though God was very particular in ordering the exter- 
nal Ceremonies of Religion, yet in Things of a moral 
Nature, and what Times, Places, and Actions ſhould 
be uſed about the Inſtructions and Exerciſe of them, 
he was not at all nice or ſcrupulous, provided the 
Subſtantials were obſerved, ſince he who ſo minutely 
preſcribed the one, left all the Externals of the other 
to humane Prudence, the Manner of preaching Vir- 
tue, the Times, Places and Circumſtances, and their 
publick Liturgy, were left to the Choice and Prudence 
of Men, and our Saviour joined in the Manner they 
had contrived. ; 

Although the preciſe Time when Synagogues were 
firſt exected, and introduced into the Jeuiſb Church 
cannot now be determined, it is however pretty clear 
that it was not until Prophecy had ceaſed. And it is 


very certain that they were very numerous, and had 


been long eſtabliſhed when our Saviour appeared. 


The End of their Inſtitution, and the religious Ex- 


erciſes there performed, are very well known. The 
People aſſembled in theſe Places to offer their Prayers 
to God, and to hear the Law read, preached, and ex- 
plained, Philo, ' whoſe Teſtimony in this Caſe is be- 
yond Ex-eption, telleth us their principal Buſineſs was 


to hear the Law read and expounded. He gives this 


Account of them in his Book entitled, Omnem probum 
liberum eſſe. When they come to their holy Places 
called Synagogues, they ſit down in convenient 
« Order, according to their ſeveral Forms, ready to 
c hear, the younger under the elder, then one taketh 


ce the Book and readeth, another of ſuch as are beſt 


& ſkilled cometh after, and expoundeth what was not 
t eaſy to be underſtood.” “ 

The Conſtitution of the Synagogue, as far as can 
be gathered from the ſcattered Remains of their Wri- 


ters, and the Practice of the Jews, ſeemeth to be as 


followeth. 
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It was a received Rule, that a n not 
be erected in any Town, where they could not have 
at leaſt ten Men to attend Divine Service three avs 
every Week. And therefore im Country Places where | 
that Number could not be had to give their conſtant 
Attendance, they erected Oratories called Proſeuche, * 
where People might either retire or affemble to pray, 
but they had no Reading or Preaching in thefe Places, 
Theſe Preſeuch were open Courts, walked in on every 
Side without any covering. 

The Reaſon why ten Men, called Batelnim, in their 
Language, were required to attend three Days every 
Week in the Synagogue, was becaule, as they divi- 
ded the Law into Leſſons called, Sections, one of 
which was read every Day wherein they afſembled ; 
ſo every Section, or Leſſon for the Day, was divided 
into ſeven Parts, each of which was read by a different 
Perſon, called out by one of the three Officers ſepa- 
rately at his Pleaſure. They firſt called a Prieſt and 
then a Levite, and the other five might be any Iſrael. 
ites as might alſo the two firſt be, in cafe no Prieſt 
or Levite were preſent, - . 

The other three Batelnim, were the Officers of the 
Synagogue, who are called Rulers, and were ſet apart 
by Ordination and Impoſition of Hands. It is dif-- . 
puted whether the Rulers were three or two, but it is 
agreed they were more than one, they are alſo called 
Elders, one of them was called Sheliach zibhor, or 
Angel of the Church, another was called Chaſan, i. e. 
Overſeer, and anſwereth to the import of the Word : 
Biſhop. One of theſe Rulers, read the Liturgy or 

ublick Prayers, the Office of another was to call out 
botany to read the Leſſons, to overlook them and 
ſee that they read them right. We find mention alſo 
of the Miniſter or Deacon, who had the Charge of, 
the ſacred Books and other Things | in the Spynagegue, 
and took Care of the Poor. 

Although 
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(49) 
Although all theſe three Officers be named by moſt 
Authors 'as Rulers of the Synagogue, yet Authors 
are much divided as to their ſeveral Functions, but 
what is above related ſeems the moſt probable. We 


read alſo of another Perſon employed in the Syna- 


gogue, called the Interpreter. And his Buſineſs was 
to render the Hebrew Text into the vulgar Tongue 
of the Country, and was generally retained for that 
Purpoſe by a fer Salary. When the Service was done, 
if a Prieſt were preſent he pronounced the Bleſſing, 
if not the Sheliatbzippor pronounced it. Any 1/rael- 
- ite might be a Ruler of the Synagogue if duly quali- 
fied with Learning and ordained. A Prieſt or Levite 
was capable of the Office, but had no Right to it as 
f. or Levite, for the Rulers were choſen accord- 
ing to their Qualifications. 
| Theſe Rulers received Proſelites by a as 
the antient Prophets uſed to receive their Diſciples. 
And they pronounced Sentence of Excommunication 
according to the Nature of the Offence, or the Order 
of the Sanbedrim. 
Their Liturgy was long and tedious, and conſiſted 
of many Collects. And after Prayers and reading of 
the Law, the laft part of their Service was preaching 
and expounding the Scriptures. Some think that 
Office was performed by the Elders and Rabbins or- 
dained for that Purpoſe. Others take it to be the 
Office of the Chaſan, and look. upon that Officer to 
be the Darſan, that is Inquirer, and that St. Pau. 
alludes to him in 1 Cor. i. 20. by his Inquirer or Diſ- 
Puter of this World, 
But it appeareth from the Netw-T etament, that no 
Officer was appropriated to that Office, ſo as to ex- 
clude others. But that one of the Rulers might ei- 
ther preach, or call out any learned Man in the Con- 
gregation to perform that Office. After this Manner 
our Saviour was ſometimes called out, and ſometimes 
offered himſelf to that Office. And Ads xiii. 15. 
i D The 
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The Rulers.of the, Synagogue ſent to Paul and Bar- 


nabur, after the reading of the Law, that if they had 


any Word of Exhortation, they ſhould ſpeaæ. 
Wherefore if there were any Officer of that Kind, 


che was not ſo fixt, bus that any Perſon who had ſome | 
Repute for Religion and Knowledge in the Law, was |, 
allowed a Liberty. to ſpeak for the Inſtruction of the 
People. Although in later Times, hich vary much 
from the ancient, the Charan was the Preacher, as ap- 


peareth from Benjamin Fadelenſis in his Itinerary. 
Me are at no loſs to know the Subject of their Ser- 
mont, for as they. read the whole Law and the Pro- 


- 


the Leſſons, theſe Diſcourſes muſt 


phets, and theit Sermons, were men Expoſitions of 
ave been to ex- 

plain the whole Will of God, every moral and reli- | 

- > gious Subject. For this Reaſon, our, Saviour and his | 


.-: Apoſtles,. took that Opportunity to preach the. Me/- 
fas, and all the Doctrines that, depend gn that Article. 
And it was owing to this conſtant Reading and Expo- 


ſition of the Scriptures, that the eus who were ſo apt 


* 


to fall into Idolatry before the Captivity, were ſo 


+. zealous againſt it after their Return. 


It appeareth from this Account that che Reading of | 
the Scriptures by way of Leſſons, Preaching, a pub- | 


lick Liturgy. or Form of Prayers, Baptiſm and Ex- 


communication, were known Practices in the Syna- 
gogue Service. And we ſhall find them not only 
28 proved and practiſed by our Saviour and his A- 
poltles, but introduced and applied to the Uſe of the 


Chriſtian Church ſo far as was conſiſtent and agreeable 


dato the Nature of the Goſpel. And if we had Mohu- 


ments tu diſcover. fully the Order and Degrees of the | 
Rulers of the Synagogue, I make no great Queſtion, 


but wer ſhould find as near a Reſemblance to thoſe of 
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9 the 1 and Teachers 1 
Morality. e the cath 175 


Fes — Nanipe of the Prieſthood among 
705 Ehen, Was the ſame ks that among 
. Their Prieſts were an Order of Men ap ppai 4 
to teconcile the Gods to the People by attehd 8 and 
performing all their Ceremonies og? 7 {Rites, and 
their whole Care and Employment was about the Ex- 
ternals of Religion, Morality did 1 not lo much as en- 
0 ter into their Notion of it. 

Citers definethReligio n by its Ceremonies, * W 
| 15. B. Nel eligionem, 8 quz in meta, #t nnen D 
rum fit, appellant ; Religio eft, gu f. ſuperioris tufus 
dam nature (quam divi am vorani * curam Cæremoni- 
anne ufer f. Nen re cu! 10 S 


De Nat: Decrum. lib. 1. hen Piety is applied 
4 woche Gods, he defineth it, Pit N Ji * 
- „D 
X- | "Although 1 the: Object of the Trwiſh Jorg 
4 ee . — Ro rye "widely bf Br 
aly 0 en, bak Notion 
A- ed was the lame. wo, of the 
the _ Prieſts confiſted im their efforming: their Ex- 


ble Kae, Euchariſtical Rites, and Satrifices, fo did 
* thatoF'che Hearhih, who had 1 80 diff Ray Rites 


z of blen, yg PBs, wn Reed EN Barka- 
| p Frans; all agreed in this 8 chat their Gods were 

5 — incenſed by the neglect of ſome religious 
| proc Ceremony, and c 1 the only Method to ap- 
P. peaſe them, was by the Performance of ſuch Rite or 


D 2 Ceremony. 
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Cerenipny.. | Some of theſe Methods to appeaſe the 
Gods were as e as the imagined Cauſe of 
their Anger. e polite Romans on ſome ſuch Oc- 
caſions offered human Sacrifices. And ſometimes 
with. great Ceremony dreve a Natl into the Door of 
the Capitol. The lein any of . 
or the chirping of their Chickens was eſteemed a pi- 
acular Crime which required more DW than 
Murder. Ne 8 ih, 
: We have an excellent 8 of the Kel and 
Office of the Roman Prieſthood, and of their Super- 
- ſition, } in Cicero's ſecond, Book of Laws, ny he 
Propoſeth an Inſtance of the antient Stile of the Reman 
ws, and of the Method to induce the People to 
"pals them. The Inſtance. is about Religion; and 
Atticus, who is one of the Perſons in the Dialogue, 
telleth Cicero, that the Law he pre poſed, was in brief, 
the Subſtance of Numa 's ABS, and of the Kongo 
Cuſtoms. | 
3 Divi alis, alli Sacer due omaibus Pontifices, > | 
194 ulis mines ſunto.—Eorum autem duo. genera | 
4 Muy prin 7 t toms et 1 955 alterym | 


1 J ler are twW o. Ge of, 83 The firſt * 
PT are properly Prieſts, Who preſided over their Cexre- 
s 9 0 and ſacred Rites, and are ranked under three 
ds, Prieſts, Pontiffs, and, Flamins. The Prieſts * 
Fe all the Sacrifices and Ceremonies of Reli- 
ion. The Pontiffs gave Judgment in all Caſes re- 
3 12. Religion, inquired into the Behaviour gf the 
1 inferior Prieſts about the Diſcharge of their Office, 
= puniſhed-them if they faw Occaſion, preſcribed Rules 
= for publick Worſhip,. and regulated the Feaſts and 
47 _ facred, Inſtitutions. The. Flamuns were the chief 
3 1 ſts of. ſome particular 1 as the Flamen Dialis 
5 0 and #122 2 e. to e as Mate ; he was emed 
i | | - | TR 
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( 53 ) 

a very hohourable Officer, had many Privileges, and 
only one could be made to any one Gd. | 
The ſecond Sort of Miniſters mentioned by Cicero, 
were not Prieſts, but Augurs and Aruſpices, deſigned 
to be the Interpreters of the Mind of the Gods, ſigni- 
fied to them, as they thought, by the Sybilline, and 
other Oracles, by Signs.in the Heavens, or any extra- 
ordinary Event, which that ſuperſtitious People eſ- 
teemed portentous or ominous ; and they directed by 
what Rites or Ceremonies theſe Omens might be 
averted. "SQ | 

Cicero explains their Office more fully, how they 
were employed about Vineyards, Fields, and the 


common Good of the People; their Auſpices of 


Peace and War; how they might preſerve their 
Crops, and Cattle, by preventing the Anger portend- 
ed by Thunder and Lightening ; when they. ſhould 
conſult the Tuſcans about Prodigies; or how to expi- 


ate any ill Omens or Impiety of the People toward 


their Gods. | ar | 
In his third Book De Nat. Deorum, he giveth us 


another Diviſion, with his own Opinion of the Roman 


Religion. Cumgue omnis P. R. Religio in ſacra et 
Auſpicia diviſa ſunt; tertium adjunftum fit, ft quid 
prædictionis cauſa, ex portentis et monſtris, billæ in- 
terpretes, baruſpiceſque monuerant; harum ego Reli- 
gionum nullam unquam contemnendam putavi, mibique 
ita perſuqſi, Romulum Auſpiciis, Numam ſacris conſti- 
tutis, fundamenta jeciſſe noſtræ civitatis, que nunquam 
profetia fine ſumma placatione Deorum immortalium 
tanta eſſe potuiſſent, - + | | 

But in a Cale ſo well known there needeth no labori- 
ous Proof, ſince all the Books of the Heathens con- 
ſpire to give us this Notion of their Religion, that it 
conſiſted in external Ceremonies ; and that the Prieſt- 


hood was appointed to take Care of, and perform 


. ſame Ceremonies, and to worſhip their Gods by 
f M. S +1 | 1 Kod 14 . 
D 3 As 
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As to moral Virtues, whieh Chriſtianity has embo= 
died, and made an eſſential Part of Religion; they 
were enjoined and required by the Heathen, but not 
on a religious Account, nor did theſe” Things any 
way concern the Prieſt's Office; they were looked 
upon as neceſſary to Society, and the Good of the 


Stare, or agreeable to the Dignity of a Man and a 


A 7 7912777501 one Tort n 
While a publick Spirit governed the Romans” their 
Love for the Good of the State, and a Principle of 
Honour, preſerved the Love and Practice of Virtue; 
but as that Spirit began to fail, and Men ſold their 
Honour and Country for private Gain, their Religion 
furniſned them with no Arguments to ſupport the 
Cauſe of expiring Mordlity, 7. ki 
But then the Philoſophers began to appear; their 
Profeſſion was, to explain” and inculcate the Rules of 
moral Virtue from the more general Principles of Na- 
ture and Reaſon, and they proved it with all the Ar. 
guments their Wit and Leiſure could furniſſi them 


with; and they not only inſiſted on the old Topicks 
of the Good of the State, and che Dignity of human 


Nature, but they added the Pleaſure, Profit,” and 
pos the virtuous Perſon; and at laſt, recom 
mended che. Imitation of the Deity, and Obedience to 
his Will. Bur as they kad: very gbſcure Notions of 4 
future State, ad ſpoke: very dubiouſty; and wick 
much Uncertainty, of future. Rewards and Puriſp- 
vulgar. Capacities, and made ſittle Impreffion on any 
but ſome few philoſophical Head. 
Theſe Philoſophers began, by Degrees, to ſee the 
Vanity of their outſide Religion, and dropt ſeueral 
Expreſſions which ſtruck ati the Superſtition of their 
publick Ceremohies. They endeavoured obſcurely 
to draw Men. off, from an external to an internal 
Worſhip, and Reverence of the Deity. Thus Cicero 


de Nat, Deorum, Lib, II. Cultus autem Deorum ef 


2 | eplimus 


demque coſftiſſmus, et ſanttiſſmus, pleniſſmuſque pie- 
tatis, ut eos ſemper pura, integra, et incorrupta, et 
mente, et voce, veneremur, non enim Philoſopbi ſolum, 
verum etiam n noſtri ee a Religione 

ſeparaverunt. And in his Orat. pro Cluentio, Pietate 
et, Religione. et Fuſtis precibus, Deorum mentes, on. 


\ 


Contaminata” ſuperſtitione, neqie ad Scelus perpciendem 


cæſis hoſtits, poſſe. placari. So that in ſome Sort, the 
Philoſophers propoſed the ſame Ends among the 
Heathen, that the Prophets were appointed for a- 
mong the Jews; to inculcate real Virtue, and to call 
Men off from Superſtition. * 
Purſuant to this received Notion of the Office of 
the Prieſts and Philoſophers, we find the Satyriſts 


take very little Notice of the wicked Lives of the 


Prieſts, provided they obſerved the Ceremonies: of 
Religion, whoſe Immorality they thought no Fault 
of the Prieſt, but of the Man; while they unmerci- 
fully laſn the immoral Liyes of the Philoſophers, - 
becauſe their Practice was a conſtant Lie to their Pro- 
5 e ee 

Vet ſome of theſe Philoſophers, eſpecially of the 
Stoicks, were not only excellent Inſtructors, but Pat-- 
terns of Virtue. Their Diſcqurſes flow in a very ex 
alted Stile, and tend to make reaſonable Men in love 
with the Practice; while the Prieſts are ſilent on that 
Subje&, as being forcign to cher Office and Em- 


4 - 


ployment. 
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CHAP. VI, 


Egeln, an what hath been. Auers! | 
211 in the {foregoing Chapters, | 


I, II appears Jar all Pep Jews and . | 

I | had a firm Belief of a Providence; that God 
took Notice of the Actions of Men; that he might 
be, and frequently was, provoked by them; and 
that, according to the Nature of their Olfehces, he 
inflicted divers Kinds of Puniſhments on particular 
Perſons, and on whole Nations. This is. the ſole 
Foundation of all that Care and Anxiety they were 
under, to uſe all proper Means they could deviſe to 
appeaſe the incenſed Deity. 

But they all ſeem to be miſtaken in the Nature of 
the Offence; they. place it in Superſtition, in the 
4 of ſome of their religious Ceremonies. As 

. thought that the Mind of the Gods 
diſcovered by 28 and Auſpices, they 
> 7 — the W heſe, either in conſult- 
ing them, or in ob erving the Anfwers given that 
Way, as the moſt heinous Crimes. Any Miſtake, * 
or even involuntary Overſight, in performing any of 
their ſacred Ceremonies, was enough, in their Opi- 
nion, to draw down the Wrath of Heaven upon 
them. And in order to avert the dreaded Vengeance 
for any of theſe Offences, they applied their utmoſt 
Diligende tdbappeaſe the angry Deity. 

They ſeem indeed to think, that the Gods were 
diſpleaſed with Immoralities; but it doth not appear, 
that they ever dreaded any national Calamity on that 
Account. We never find any Sacrifice or W 

| made 


FE j 
made uſe of, for Crimes of that Nature, unleſs in the 
Caſe of Murder' among the antient Grecians, who 
made Proviſion of Lofkrations and Purifications to 
cleanſe the guilty Perſon, Although even that ſeem- 
eth a Remainder of their firſt and more pure Reli- 
gion, before they fell into their groſſer Idolatry ; for 
in After-times we read of no fuch Ceremony, : 

They looked upon Morality as a focial Virtue, 
whoſe Reaſon was derived from the Good of Man- 
kind, rather than from any Service of God; and 
they did not think the Neglect of it any direct Affront 
to the Deicy, as the Neglect of Religion was, as be- 
ing his moſt immediate Serviee. Injuſtice and Immo- 
ray were Sins directly againſt Man, wherefore, in 
theſe Caſes, they uſed no Methods to appeaſe the 
Deity, whom they thought more provoked, and more 
ready to avenge himſelf for Crimes againſt his own 
Service, as Religion was, than for Crimes againſt his 
Subjects, as Immoralities were. The Philoſophers _ 
indeed ſpoke another Language, but the Bulk of the 
People were not Philoſophers. | 

We may obſerve alſo of the Fewws, that in Spite of 
the ſolemn Declarations of the Prophets, they fell al- 
moſt. into the ſame ſuperſtitious Way of thinking, 
and * all Religion in their external Worſhip; 
which gave Occaſion to thoſe ſolemn and frequent 

Rebukgg of our Saviour, of the ſcrupulous Nicety in 
the Punctilio's of their external Religion, while they 

— — moral Virtue, as Things wherein Religion 

hed little or no Concern, .. 1 

II. We may obſerve that all People, Jews and 

Heathen, looked upon the Deity as placabſe. This 

Notion of God was univerſally ſpread through the ; 

whole World. Men never doubted, but by a proper 

Reparation to his injured Honour, and Acknowledg- |! 

ment of the Offence, they might be reſtored to his f 


But | 


Favour, and the Puniſhment removed, 


« (80 

Byt we muſt alſo obſerve, that e 
a. arbitrary, or in their own has the What. Methods, . 
they ought to make uſe of to atone or Vieir Offences; 3 
they 7955 thought the. Terms of Reconciliatian were, 

ged in the divine Br eaſt, Al muſt, be diſcovered” , 
ta them by ſome Reyelation fre dür befare they 
could hope to appeaſe him. 

For this Reaſon we find. A 148. givers who „ 
ed any Laws about Sacrifices, of r always. 
pretending ſome Commerce with a Deity, or the 
Anſwer of ſome Oracle, „ ar eſtabliſi ſuch, 
Laws, very well: knowing. that People” $ Minds could 
never be ſecure; that the Gods, were unleſs . 
they declared the Mapner themſelyes. Vherefore on 
every emergent Occaſſon, not proviget for by their 

religious Laws, they never preſumed: to invent Me- 
. of their own, but conſulted the Deity, by Ota- i 
cles, Auguries, or the Sybilline Prophecies,” or 22 


1 ſuch Way, and very punQually's \obſerved the Direc- 
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tions given them in the Anſwers. If any immemori: 
ck was — whereof they cul give no 
Account, they, eaſily ly 005 into a divine nene 
he Opinion of God's Goodneſs was univerlally, 
ſpread. through all the Nations of the Univerſe, | they. 
called him. Optimus, as. well. as 0 2 as that 
Attribute included. Mercy, they ret, 


that he muſt be placable, and Ts 15 yo 22 EXE 


1 a. proper Appli Rn a and ubraiffion,. hut that 
ſuch APP! ICs and Supmi nt wu be learned 1 
from himſelf. a Na of 
It is theref Seel * at 5 
all. a8 yo 'A Air ſomes,” ho 75 Gp. 
Religion ſince the 1d. b gan, 5. 
ns, that Revs get e a 
elty - nat be 2CCEDERNLY S 
appe be 2 the, Direction of 
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all m of this Neceſſity. Into vyhat Prin- 
ciple of human Nature ſhall we reſolve this marvel- 
lous Conſent and Agteement'? Nothing appeareth 
ſo rational as to reſolve- it into a Tradition handed : 
down from the firſt of Mankind, and firſt delivered 
to him by Goct himſelf. 

III. A third Obſervation is; tht all Nations, Jews 
and Heathen,. agreed in this extraordinary Opinion 
that the Deity could not be witliout Blood. 
I: call it extraordinary, becante it hath no manner of 
Foundation in any of our natural Deductions. Their 
Prayers and Thankſgivings were often attended with 
Oblations without Blood, but all Atonements and 
Expiations were conſtantly made by the Sacrifice of 
ſome Animal. 

This Law is as old as Noah and Adum'; It was 
handed don by all the Patriarchs, and ſpread through 
Turupe, Afia, Africa, and America. From whence 
can it come? Not from Reaſon. It muſt then be 
from Tradition. 

And indeed it ſermeth contrived by Providence, as 
a ſtanding 1 and laſting Proof, of ſeveral 
important Things, ' 1. That the Hiſtory of Mb/es is 


the only true — of the original of Mankind; 
that they all ſprung from one Man; for fuch an uni- 


form Fradition could never be propagated from dif- 


ferent Men, in remote and diſtant Parts of the World, 
ſince every Man muſt own that it hath no Foundation | 


in our natural Reaſon. - 


2. Thar the Author of this Tradition abe God 
himſelſ; for no Authority leſs than divine could have 
made 10 ſtrong an Impreſſion on the firſt Man and 
his Children, as to laſt through Ages and Generati- 
ons, in 4 Thing fo very remote from the Dictates of 
Reatfon; and yet this is the Caſe of this Tradition. 
| Eh That the firſt Man finned and offended God, be- 

ore his Children were diſperſed from him; other- 


ns fuch Children as had left him would have * 
this 
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nis Tradition, and therefore the Account that Maſes 


| WT of the firſt Tranſgreſſion is highly probable 35 


for if there had been no Sin, there would have ors 
no Occaſion for an Expiation. | 

4. Chriſtians are very much in the Right, and FOE 
very ſtrongly, when they infer from this Tradition, 
that God had formed a Reſolution, in order to deter 
Men from Sin, that it ſhould not be expiated without 
Blood; and that he ordered expiatory Sacrifices" to 
prepare Men's Minds for the great Expiation by the 
Mediator, when he ſhould appear in the World. If 
we abſtract from divine Revelation, we > ſhall find it 
very difficult, if not impoſſible, to give any tolerable 
Account or Reaſon, why Men ſhould either fall at 
firſt into this Practice, or why the Impreſſion firſt. 
made was ſo ſtrong,” as to ſpread dk all Coun- 
tries and Ages. And without allowing the Chriſtian 
Notion of a Mediator, it will be equally difficult to 


aſſign a Reaſon why God ſhould at all appoint. and 


«7 28 it, | 
IV. We may obſerve the great Diſtinction made 


by the Heathen, between Religion and Morality, and 
even by the Fews themſelves in their later Times, 
notwithſtanding all the Pains the Prophets had taken 
to ſet them right, and to prefer inward and real Reli- 
gion to the outward ceremonial. Religion, in their 
Opinion, conſiſting ſolely in ſuch facred Rites and 
Ceremonies as were performed in divine Service, 
whereas Morality was eſteemed a Part of the Civil or 
State Laws. They knew Religion conſiſted in ſuch 
Things to be done, as would recommend them to 
God's Favour; but they confined theſe Things to 
Rites and Ceremonies, and outward Actions. He 
that moſt punctually obſerved theſe was eſteemed a 
religious Man. Their Notion of Holineſs was purely 
relative, as it related to that external Service. Vir- 
tuous Men were called honeſt, juſt, and upright, but 
not holy. Immorality did not ä this Character 


of 


(661) 
of relative Holineſs, if they were employed in an, 
holy Office. 

Indeed, in the Old Teſtament, nothing is called 
holy, as it implies an internal Rectitude of the Mind, 
but God himſelf; other Things and Perſons are call- 
ed holy in that relative Senſe, wherein God was ſup- 
poſed to have ſome Property. 

In the Jewiſh Commonwealth, God was both their 
| temporal and ſpiritual King, the Object of their Wor- 
ſhip, and their Ruler and Lawgiver ; whence Foſe- 
Pbus juſtly calleth it a Theogracy. In this double Ca- 
pacity he gave them two Sorts of Laws, one as their 
Cod, and the other as their King; the firſt religious, 
and the other civil. The religious Laws were moſtly 
| Poſitive, and committed to the Care of the Prieſts. 
Their civil Law was of two Sorts, judicial and mo- 
ral; the judicial Law was committed to the Magi- 
5 ſtrates, as Was the moral partly, but principally to 
the Prophets, 

When we conſider the Occaſion of giving the cere- 
N monial Law, we ſeem. to find Reaſon to conclude, 
that God's firſt Deſign was to make no Addition, to 
the antient Method of Sacrifice and external Religion 
practiſed by Abrabam, and to oblige the Zews to no 
other external Religion, but that in order to make 
them virtuous, he deſigned to add to the Obligation 
of the moral Law, and reveal it in a more explicit 


Manner. For after Moſes had been the firſt forty 


Days with God in the Mount, he brought nothing 
down but the two Tables of the moral Law, as if no 
other Law had been then intended; but when he 
found the People fallen into Egyptian Idolatry, and 
worſhipping the golden Calf, God then ſeemeth to 
have reſolved, in order to prevent that Inclination 
and Proneneſs of the People, to load them with a 
Number of religious Rites and Ceremonies, in direct 


Oppoſition to the Cuſtoms of the Egyptians, and off 


all their idolatrous Neighbours, that they might be 
kept 
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34 "My at the {reteſt Diſtance from al Vice rowhith 
f they ſeemed to have fo ſtrong an Inclinatien ; ind 
1 fromthaneefortt he left the Care of the moral Law to 
the "Magiſtrates, and particularly to the Prophets, 
which he deſigned to raiſe,- in a conſtant Suceeſſon, 
40 inculeate the Practice of it. 
And hence the Prieſts more eafily fell into OY 
at Miſtake, that their Rehgion had little Concern 
8 Morality, ſince their Employment lay n. 
other Way, though altogether about Religon. 
V. We farther obſerve the Capacity, Under which 
Prieſts acted, both among the eus and-Heathica : 
They repreſented the People to God, and acted in 
their Name, to make Expiation for their Offences, 
and - reconcile God to them. Their offering of 
Thanks, and euchariſtical Memorials, were all in the 
Name and for the Behalf of the Poöple; for Prieſt 
and Sacrifice are correlatives, and motually f 
one another, There can be no Prieſt, here there is 
nothing to offer; and where any Offering is made to 
God, that Action conltvaces: the Perſon who: Nen 
eth, ſo far a Prieſt.” 
The Prophets were dhe Reverte * this hey te- 
N God to the People, and tranſacted in his 
| -preaching* Righteouſneſs, - revealing * God's 
Will, and: making it known to Men, therefore their 
= - Sermons ſo often begin with this D* Preface 
bus ſaith the Lord. As the Buſineſs of the 
Prieſt was to appeaſe the Deity, and reconcile him to 
Men, ſo the Buſineſs of the Prophet was to reconeile 
the People to God, by bringing them to Repentance, 
and a pure and holy Life. The Heathen had' alſo 
their Prophets and Oracles, their Sybils, Augurs, and 
| Arulpices WhO pretended to explain the Mind of the 
Gods; but allow h they pretended to deliver a Meſ- 
_ ſage from the Gods to the People, they never med- 
dled with Morality and true — but merely Ce- 
Ren and ſuperſtitious Rites. : 


When 


n 
Wben Prophecy ceaſed among the Jews, to ſup- 
Ply the Place thereof, the Synagogue Service fn 
troduced, which was founded on natural Religion, 
and modelled by the Rules of human Prudence, pro- 
_ vided nothing were done inconſiſtent with the divine 
Law. The Buſineſs of theſe Aſſemblies was, to put 
up their joint Prayers to God, to read and explain the {| 
Law, and the Whole Will of God, whether made 
known by: Nature of Revelation, The Officers were 
Teachers who ſpake in the Name of God, and deli- 
vered a Meſſage from him, not by any new Revela- | 
tion made to them, but by explaining former Revela- 
tions, and preſſing the People to be ſteady to all the 
divine Precepts, moral and ceremonial, although they || 
gradually declined and ſunł into mere Ceremony, 
_;.. Quirks and: Quibbles of the Law, and the vain Tra- 
ditions. of their Elders; for which our Saviout fre- 


: - ; 


quently reproves the Scribes and Doctors. | 

-.: -». The, Philoſophers, in ſome Sort, performed the 
Buſineſs of hy Brophets and Sermons of the Syna- 
Hogue, for they were Teachers and Inſtructors in 
orality. As that was no Part of the "eſtabliſhed 
Religion or of the Prieſts Office, they in ſonie Mea- 
ſure ſupplied that Defect by their Schools and Wri- 
--tings. They did not pretend to deliver any Meſſage 
from the Deity or explain his Will from any divine 
Revelation, but by their Reaſonings, and Deductions 
from Nature; ctey gathered the Will of the Deity. 
And they did indeed tefine the vulgar Notions of God 
and Religion, and built Morality on a more rational 
Foundation; 'atthbagh very infperfeRly. y. 
VI. In the laſt Place, we may obſerve from the | 
whole Synagogue Service, which was of human and 
© pfudemtial . Contrivance ; that human Æppointnents 
in religious Matters, when not- inconſiſtent with anx 
Law of God, and approved by Law or Cuſtom; are 
ſo far from being unlawful, that they are of natural | 
Right and ought to be complied with, Our Saviour's 

| Practice 
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" Practice may ſerve a Chriſtian, to a Demonſt ation of 


this Truth, for he not only approved of them by his 


Preſence and Practice; but that he might make as 


© Iittle Alteration in the known, outward, Order of Re- 


ligion as was conſiſtent with his own Doctrine, he 


X adopted molt of the, Methods and Order of the Syna- 
a Sogue into his own Church; and with ſmall Variation. 


Wiſtians have the. ſame Officers, Leſſons, publick 


Prayers, Method of receiving Proſelites and Piſci- 


pline, which when ſeriouſly conſidered, ought to 


make ſome Impreſſion on ſuch as boggle fo very 
much at human Inſtitutions in Matters of Religion. 
External Religion like that of the Jews, can only be 
known by Revelation whether it be grateful to him; 
but where internal Religion is the 3 — * and almoſt 
only Thing required, as among | 
ſincerely obſerved and Men be truly religious and pi- 


hriſtians, if that be 


ous, we have very wrong Notions of God if we think 
him very nice and ſcrupulous about the outward 
Dreſs, eſpecially ſince one of Chriſt's Views was. to 


_ aboliſh external Religion, to fix it. in the Heart, 


Mind and Practice, and founded on our rational 


as | Ny 


'CH AP; IV; 
Of the Chriſtian PrIEsTHOOD, 


A" CCORDING to the Notion of a Prieſt 


under the Fewiſh and Heathen Religion, the 
Chriſtian admitteth of none but the Mediator Fe/s 


Chriſt. He indeed is called and was a proper Prieſt 
| 1 in 


wat FF") ; 
n that Senſe, although not of the Order of Aaron. | 
He had no Right to offer in the Temple, nor did he, | 
But he made an Offering once for all, when he of- 
feted Mimfſelf on the Ctofs. And from that Offering | 
he is called and was a proper Prieſt. | 
The Author to the Hebrews applies the Words of 
the Pſalmiſt to Chriſt, in Heb. v. 6. Thou art a Prieſt 
for ever after the Order of Melchizedek. And Verſe 
4. being made perfect, (or as it ſhould be rendered, ' 
conſecrated) he became the Author of eternal Salvation | 
10 all them that obey Bim, called of Cod an High Prieſt | 
after the Order f Melchizedek. The Words i | 
xgxlpe;, which always ſignify a ſacrificing Prieſt, are 
hefe applied to Chriſt ; to denote that he was that | 
Kind of Prieſt, although not of the Order of Aaron. 
The CE made, was himſelf, Heb. vii. 27. 
| 


wwho need not daily as theſe High Prieſts, to offer up 
Sacriſice firſt for bis own Sins, and then for thoſe of the 
People; for this be did once when he offered up bimſelf. 
By this Compariſon between Chriſt and the Jewiſb 
Prieſts, it is beyond Contradiction, that he did that 
once, which they did daily, but they offered daily, a 
Sacrifice for Sins ; Chriſt therefore offered once a Sa- i 
enfice for Sins, and that Sacrifice was himſelf. Alſo 
in Heb. ix. 14. The Blood of Chrift which through the ] 
eternal Spirit offered himfel{ wit bout Spot unto God, 1 
ſpall purge your Conſciences from dead Works. Kaba. 
when joined to Sin, fignifieth to cleanſe from theGuilt, | 
| 


to femove the Puniſhment, but not the Power of | 

Sin. RAVES: | | 
This Sacrifice is never to be repeated, for Verſe 28. 

Chriſt was once offered to bear the Sins of many, and 


unto them that look for him, fhall be appear the ſecond, 1 
' Time without Sin (that is without any Sacrifice for Sin) | 
unto Salvatien. And again Heb, x. 12. This Man 
after he had offered one Sacrifice for Sin, for ever ſate | 
down on the right Hand of God — for by one Offer- 
ing be hath perfetted for ever them that are ſanctiſied. 
2 Again, 
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Again, Their, Sins and Iniguities will I remember. 
no more; now where Remiſſion of Wyſe ts, there is no 
more Offering for Sin. 

Theſe Texts are a plain Proof chat Chriſt was a 
Prieſt, that he offered himſelf a Sacrifice for Sin, and 
that no more Sacrifice is to be offered. By him there 
fore the whole Law of Sacrifices, Expiations and A- 
tonements, is perfected, compleated and. abolifhed. 
And of courſe the whole Order of that Kind of Prieſt- 
hood. As the Author to the Hebrews argueth, if the 
Prieſthood be changed, the Law muſt be changed al- 
fo; we by a Parity of Reafon may conclude, if the 
Law be changed, the Prieſthood muſt be changed 
alſo. For by that one Act, of Chriſt's offering him- 
ſelf, the whole Apparatus and Foundation of the ce- 
remonial Law, and of courſe the whole Order of 
Prieſthood, which was founded on it, is intirely taken 
awa 

The ſame Author to the 3 and indeed the 
whole Tenor of the Goſpel, proves, that the Deſign 
of Chriſt was to antiquate the whole ceremonial Law, 
which I think needeth no Proof to any that hath read 
the Goſpel. It may then not he remote from our Pur- 

poſe, to conſider what Law and Religion he eſta- 
Bliſhed ; in the Place thereof. | 

God deſigning to- ſecure the Fews from the Idola - 
try of their Neighbours, and to preſerve them un- 
mixt with any other People, that the Meſſias might be 
known to be of them according to former Prophecies; 
gave them a multiplicity of Rites and Ceremonies, in 
direct Oppoſition to thoſe of their Neighbours; Such 
Statutes as depended on the fole Pleaſure of the Law- 
giver,. which had no Goodneſs in their own Nature, 
but derived their Worth from the Will of the Supe- 
rior. For which Reaſon they were called a Yoke and 
| a Burden. And the Prophet Ezekiel telleth ns expreſly 

chat God gave them Precepts that were not good, 


(6) 


that is; that had po internal Goodneſs founded on 


the Nature of the Things themſelves. 


When all that was typical in theſe was fulfilled, | 


Chriſt introduced a rational Religion, the Goodneſs 
of 'whoſe Precepts was founded in the Things them- 
ſelves, All the Pomp and Solemnity of the ceremo- 
nial Worſhip, was reduced to a Plainneſs and Simpli- 
city ſuitable to that of the Divine Perſon who elta. 
bliſhed it. There are now no typical Repreſentations, 
nor. myſterious or ſymbolical Rites, no bodily Clean- 


in 
vetted from the outwatd to the inner Man, from po- 
ſittve Rules to Laws of eternal Truth and Goodneſs. 
From Rites and Ceremonies, to folid Virtue, and the 
weighty Matters of the Law. 

All the Frecepts of Chriſt's Religion are either ſuch 


as are founded on the Nature of Things themſelves, 


or ſuch as are natural Confequences of, and have a 
natural Connexion with the Relation Chriſtians bear 
to Chriſt the Mediator and Founder of their Religion, 


and with, the Offices which he hath performed for 


Mankind. | 


This is the moſt natural Meaning of that Prophecy 


made in Fer. xxxi. 34. which is applied to the Goſpel 


Times, Heb. viii. -10.-and x. 16. that then God would 


write his Law in their Hearts, that is, it ſhould be a - 


rational Law, ſuch Precepts as in the Words of Dr. 
Hammond, ſhould be moſt perfectly agreeable to all 
“rational Minds; and there ſhould. be no Need of 
% ſuch Pains in teaching what they are to do, as 
© "Moſes under the Law, (which conſtituted many 


* outward Performances, which had no ſuch inward 


e Goodneſs in them, as that a Man's own Reaſon 


* ſhould prompt, him, to them, and approve them 


© as beſt and moſt excellent, if they were not taught 


« by the Lawmaker, and kept ſtill in their Minds 


by Inſtruction in the Law) but the Precepts now 
« propoſed being ſo agreeable to human Reaſon, 
* E 2 85 they 
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ſings or Purifications. The whole of Religion is con- 
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4 they ſhall. be found written. by every Man in his 
«<-own Heart (as it were) able of themſelves to ap- 
<<. prove themſelves to Men.*”* 1 
| And this is alſo agreeable to the only Deſcription 

of ' &&roxila, religious Worſhip in the New Teſtament, 
Fames i. 27. Pure Religion and undefiled before God 

and the Father is this, to viſit the Fatherleſs and Vi- 
dow in their Afliction, and to keep himſelf unſpotted 
from the World, that is, Religion under the Goſpel is 
Charity and Purity of Lite,  _ | 

The Deſign, and general Meaning of Religion,” is 
the ſame in all Ages, and among all People, that is 
to ſay, the Method Men make Uſe of to pleaſe God, 
and recommend themſelves to his Favour. This 

Method among the Jes was chiefly, and among the 
Heathens altogether reſtrained, to ſuch outward Ex- 
preſſions of Piety, as were exerciſed immediately in 
what related to the -Worſhip of God, in Rites and 
Ceremonies, which they thought were the moſt grate- 
ful Things to him. But by the Tenor of the Goſpel, 
that Method is changed into inward Purity of Mind, 
and Life, which conſiſteth in ſuch a Senſe of God as 
prevaileth upon Men to be, devour, righteous, juſt, 
charitable, beneficent, merciful, and virtuous, in 

Religion is now no longer comſmed to the out ward 
Expreſſions of Devotion, (although they be alſo re- 
quired) but it regulates the Thoughts, Affections, 
and Deſires, it includeth all moral Virtues, which are 
made an eſſential Part of that Method whereby we 
muſt recommend ourſelves to God's Favour. It 
conſiſteth no longer in any particular Method of on- 
ward Adoration or Ceremony, but in that inward 
Senſe and Veneration Men muſt have of the Deity, 
which ſhall prevail upon them to be truly and ſin- 
cerely virtuous. . This is our Saviour's Meaning when 
he told the Samaritan Woman, that the true Wor- 

ſhipers ſhould worſhip God in Spirit and in Truth. 
| | Tie 
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The outward Expreſſions of this inward Senſe are 
left to every Man's Conſcience, provided he — 
no Offence to the innocent and lawful Cuſtams of his 


Country. 

In a Word, as jon under the Goſpel s reduced 
-from Symbols — Ceremonies to a rational Scheme, 
it may be ranked under theſe two Heſs. 1. The 
ee Laws of moral Virtue improve@ aud explain- 
ed. 2. The Duties which flow ow from the Revacion 


Gate bear to Chriſt. 


The eternal Laws of — Views, which com- 


prevent our Duty to God, as Faith, Truſt, Fear, 
Honour, Efteem, and Obedience, expreſſed 
by Prayers, Praiſes, Thankſgivings, a conſcientious 


Submilbea to his Laws, and Repentance where we 
Our Duty to our Neighbour, which com- 


deth all the ſocial Virtues of Juſtice, Charity, 

ruth, Candor, and Mercy. And our Duty to our- 
ſelves, as Diligence, Temperance, and a Command 
over all our Paſſions, — and Inclinations. 


All theſe are Parts of the iſtian Religion, ſtrongly 
injoined by it. 
2. The Duties which = from the Relation 


Chriſtians bear to Chriſt, ſuppoſing him to be their 
Redeemer, Mediator, and 2 ver. From that 
Relation neceſſarily reſults, their Obligation to Faith, 
Truſt, Love, Gratitude, and Obedience to him. 
And beſide theſe. neceſſary Duties, the Chriſtian Re- 
ligion hath alſo two. 
nances, and two only, called Sacraments, 
and the Lord's Supper. The firſt is the 
Form of Admiſſion of a Profelite into that Religion; 
which being nereſſary to all Societies under ſome 
Form, our — * an old Ceremony, well 
known to the Jeuu, and continued by him as natu- 
rally ting that Purity of Life, and laying 
aſide the Filth of Sin, required as a necelingy Condi- 
Gon in ** Chriſtian, | 
E 3 The 
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Type other is deſigned as a ſolemn Commemoration 
of the great Inſtance our Saviour gave to Men of his 
Love to them, and ſeemeth alſo borrowed from the 
Practice of the Jes, and applied to the Chriſtian 
Religion, with a new Signitication: -. F 
For as Chriſt was both our High Prieſt and Sacri- 
fice, and it had always been the Cuſtom of. ſuch as offer- 
ed Sacrifice, to eat Part of it, by which they were 
thought to be Partakers of all the Benefits obtained 
by that Sacrifice, and to have Communion with the 
Deity to whom it was offered; and as our Saviour 
reſolved, that all his Followers ſhould have ſome 
ſtated Memorial of his Sacrifice of himſelf,” which he 
offered for them all: he conſecrated the Bread and 
Wine, which uſed to be made uſe of at the Paſchal 
Supper after the Paſſover by the Fews, to be ſuch a 
Memorial, that ſuch Chriſtians as with a true Faith, 
Repentance, and Devotion, ſhould eat of that Bread, 
und drink that Wine, as a Memorial of him, ſhould 
as ſurely partake of all the Benefits obtained for them 
by that Sacrifice, as if they had eaten of the Thing 
ſacrificed, according to the ancient Cuſtom. Hence 
the partaking of this Membrial is really and truly no 
Sacrifice, but a Feaſt upon a Sacrifice, as St. Paul 
explaineth lit to the Corinthians, and as George d' Atai- 
da, one of the Portugueſe Divines explained it to the 
Fathers of the Council of Tft, for which Freedom 
he very hardly eſcaped a ſevere Cenſure from that 
miſtaken and miſled Aſſembly. : ©; 1 6 
If then it be reaſonable that a Perſon admitted. to 
any Society, ſhould be admitted by ſome Form; a 
more ſimple and ſignificatiue could ſcarce be found, 
than Baptiſm. And if it be highly reaſonable that 
the immenſe, Benefit Chriſt ꝓrocured to Mapkind, 
ſhould be remembered, it is not eaſy to find one more 
ſimple and natural to reprefentawhat is meant by it, 
and to keep up a perpetual lively Senſe of what he 
ſuffered far us, than the Lord's Supper as wy" 

5 4 | tut 
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"Fitured it, and as the Apoſtles and true Chriſtians 
— 3 it. And to theſe Actions, ſeeing they are 

Parts of Religion, a religious Behaviour is required, 
and muſt be joined. Every Thing chicrefore in 
Chriſt's Religion is reduced to a rational and natuial 
Scheme and Order. hy on 
As then from the Nature, of the Jewiſb and Hea- 
then Religion, their Prieſts ought to be Miniſters cf 
"Holy Things, to repreſent the People to God, ard to 
make Atonement and Reconciliation for them; to 
from the Nature of the Chriſtian Religion, it mult 
now appear, that it can have no Prieſts of that Kind. 

There 1s now no Sacrifice to offer, Chrift hath done 

that once for all. There are now no holy Things to 
attend, in the Senſe holy Things were taken by them. 
All theſe holy Rites and Ceremonies have ceaſed of 
Courſe, as being uſeleſs and ſuperſeded, ſince Symbols 
muſt ceaſe when the Things repreſented by them ap- 


ar. | 
"Bir although God, by Chriſt, be reconciled to 
Men, Men are not reconciled to their Duty, they are 
great Strangers to God, Religion and Virtue. The 
Deſign of Chriſtianity is to prevail with them to be 
good and virtuous, holy and unblameable. It then 
ſeemeth naturally to require an Order of Men, whoſe 
Buſineſs and Employment it ſhould be, to uſe the 
molt prevailing Methods to perſuade Men to become 
ſuch as that Religion requires they ſhould be. 

And in Effect, by the Tenor of the Goſpel, this 
is the very Eſſence of the Office of a Chriſtian Prieſt. 
Their Buſineſs is to ſpeak to the People in the Name 

of God, to deliver a Meſſage from him, to ſtrive to 
reform Mens Lives, to reconcile them to God, by 
becoming holy as he is holy. They are not the Mi- 
niſters of the People, but as the judicious Mr. Meade 
obſerves, the Miniſters of God, of Chriſt, and of the 
Goſpel, for the Good of the People, to ſeek and ſave 
that which was loſt, and to bring Sinners to Repent- 
2 4 Fance. 
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ance. In a Word, 45 are Perſons commiſſioned by 
' Cirift to do every Thing that is proper to inſtrudd | 
Mankind in the whole Will of God, made known by 
dur Saviour and his Apoſtles, and to conduct them to 
eternal Happineſs, which was indeed the Office of the 
ancient Prophets, in whoſe Place they are inſtituted, 
and whoſe Office they now ſupply, as the Rulers of 

the Synagogue did in ſome Sort among the Jets, 
We never find the Jews or Heathens blaming the 
Apoſtles for invading the Prieſts Office, but they 
cached in the Synagogues, and were treated as 
abbies or Doctors. The Heathens never took them 
for Prieſts, but for Philoſophers, becauſe the Philoſo- 
phers were Teachers of Wiſdom and Morality, And 
all the ancient Miniſters of Chriftianity, rather called 
themſelves Philoſophers, and diſtinguiſhed themſelves 
by the Philoſophers Habit; they wore their Pallium, 
as Philoſophers, but never affected any Thing relating 

to.the Prieſts. | ; „ 
St. Paul obſerves this great Difference between the 
legal and chriſtian Prieſthood, in the Definition which 
he occaſionally giveth of their Offices 1 Cor. ix. 13. 14. 
Do ye not know that they which miniſter about holy 
Things live of the Sacrifice, and they who wait at the 
Altar are partakers with the Altar ? Even ſo hath the 
Lord alſo ordained that they who preach the Goſhg] 
ſhould live of the Goſpel. Where deſcribing the ſeve- 
ral Miniſters by the prinęipal Parts of their Office, he 
repreſents the ancient Prieſts by their ' miniſtering 
about holy Things and waiting at'the Altar, but the 

chriſtian Miniſtry by preaching the Goſpel, . : 
And that this is really the great Buſineſs and Em- 
ployment of the Goſpel. Prieſthood, is evident to a 
Demonſtration from the original Commiſſion given to 
the Apoſtles by their Lord and Maſter, from whom 
they derive all their Authority, as it is recorded Matt. 
xxviii. Go ye and make Diſciples of all Nations, bap- 
tizing them in tbe Name of theFather, of the Son and of 
| | EX; — 


. 


oF © 
the - Holy Ghoſt, teaching them to obſerve all Thing 


whatſoever have commanded you. The ſolemn Viſi- 


tation Charge of St. Paul to tn Elders at Epheſus, is 
in Ads xx. 28, To take- Heed to the Flock over which 
.the Holy Ghoſt bad made them Overſeers, to feed the 
Church of God, 

When St. Paul in the moſt ſolemn Manner de- 
clareth his Faithfulneſs j in the Diſcharge of his Office, 
he doth it in theſe Words, As xx. 26, 27, I tate 


You 10 record this Day, that- I am pure fron the Blood 


"of all Men, for 1 have not ſhunned to declare unto you 
the whole Counſel of God. 

The Rules he preſcribeth to 77 imothy and Tius, 
in their ordaining Biſhops and Deacons, are, that 
they ſhould be ſuch as were fitly qualified to teach 
both by Example and Doctrine. And the particular 
Rule'to Timothy for the Diſcharge of his own Office, 
1 Tim, iv. 13. is, To give Attendance to Reading, to 
Exbortation, to Doctrine, to give bimſelf wholly to 
them, 

This is the great and laborjous Part of their Office, 
ſtrongly inſiſted upon in the New Teſtament, and 
implieth much more than publick preaching, as the 
Word js now uſed in a confined Senſe; but all pro- 

ays'of Inſtryction, by Doctrine, Practice, and 
| Ink. <j ; by Reading, Converſation, and Cate- 
chiſing; by a watchful Obſervation of each particular 
Man's Conduct, and encouraging or reproving as 
their Actions demand them, that they may inform 
and perſuade Men of the Principles and Practices ot 
Chriſtianity, and fit them for eternal Salvation. 

The Names by which the Goſpel Miniſters are moſt 
uſually called in the New Teſtament, have the fame 
Import, but no manner of Relation to the Office of 
the antient Prieſthood ; the common Titles are taken 
from the Synagogue, as Biſhops, Preſbyters, ang 
Deacons, from the Synagogue Chazar, P. efbyter, 
and Diaconus. The T einple Service, and all its Qt- 
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ficers, being aboliſhed, Chriſt was pleaſed to modi 
his Church and Officers, as near that Part of the 
Jewiſb Worſhip, which was founded on Nature and 
"Reaſon, as was conſiſtent with his Inſtitution, yrhich 
was founded on the ſame Grounds, and that Was the 
Synagogue Service. 2 N 
The other Names by which the Chriſtian Officers 
are ſometimes called in Scriptute, are all of the ſame 
Kind, denoting, teaching, and delivering a Meſſage 
rom God, ſuch as Apoſtles, * 22 Paſtors, 
eachers, Shepherds, Ambaſſadors, Stewards, Diſ- 
penſers of the Myſteries, and Miniſters of Chriſt, 
2 Cor. v. 20. Ve are (faith St. Paul) Ambaſſadors for 
Chriſt, as though God did befeech you by us, wwe pray 
you in Chriſt's Stead, be ye reconciled to Gd. 
then Workers together with bim, "beſeech you alſo 154. 
ye receive not the Grace of God in vain, 3 
Our eſtabliſhed Church preaches the ſame Doctrige 
concerning the Nature and End of her Officers. In 
the Ordination of a Deacon, the Biſhop giveth him 
Authority to execute the Office of a Deacon, which 
he thus explaineth, to read the Goſpel, and to preach 
the ſame, if he be thereunto licenſed by the Biſhop. 
And in his Charge to the Candidate he explaineth it 
more fully. That it appertaineth to the Office of a 
Deacon to aſſiſt the Prieſt in divine Service, and eſ- 
pecially in the Diſtribution of the Holy Communion'; 
to read the Scriptures and Homilies ; to inſtruct tire 
Youth in the Catechiſm ; to baptize, and preach if 
he be licenſed ; and to take Care of the ſick and 
dar, PET 0 > 
. The Prieſt's Office is deſcribed by miniſtering of 
Doctrine, Sacraments, and Diſcipline ; and to teach 
the People with Authority, to remit and retain Sins, 
and to be a faithful Diſpenſer of the Word and Sa- 
craments. . 5 
The Biſhop's Office is deſcribed almoſt in the ſame 
Words, with this Addition, that he is to be faithful 
in 
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in . * alſo, and Dibipie 


Ah 


CHAP, vn. 
Obfervatiom and ReflaBtions on the Chri- 


fiian PRIESTHOOD, 


1. T deferverh t to be 2 how it cometh to 
| paſs, that the Word Prizft, among Chriſtians, 
* d — miſtaken for a Sacrificer, ſeeing neither 
the Import of the Word, nor its Uſe in the New 
Teſtament, ſignifieth any ſuch Thing, 

The Words Cohen among the Hebrews, Hiereus 
and Hieropoios amang the. creeks, as alſo Sacerdos and 
Sacrificus among the Latins, all ſignify ſacrificing 
Prieſts, and began even in the early Ages of Chriſti- 
7 5 way of Analogy, to be applied to the Goſ- 

ers, as being very well — to ſignify the 

—— of Religion among the Jews and Heathen, 
The ' Chriſtians, it is true, conſtantly retained the 
Names of Epiſcopus, Preſbyter, and Diaconus, to ex- 
preſs the ſeveral Degrees and Qrders of their Officers 4 
but the general Name, that included all Orders, was 
uſually Sacerdotium and Hierateia, Words which had 
a-different Meaning in the Mouth of a Chriſtian, from 
what they had in that of a Few or Heathen, Yet 
Cuſtom prevailed, and known Names were frequent- 
ly applied to Functions of a very different Nature, 
which agreed only in the general Idea of Miniſters 


about Religion, 


There | 


| (76) Me; 
There is a ſort of · Faſcination in Wards to impoſe 
on Men's Underſtandings; for in Proceſs of Time, 
this Confuſion of Names produced a Confuſicn of 
Offices, and People to look upon Preſbyters, 
who were called Sacerdotes, to be ſacrificing Prieſts, 
as that Word ſignified. And Prieſts, Altar, and 
Sacrifice, being relative Terms, in order to furniſh 
the Prieſt with them; the Communion Table muſt 
be converted into an Altar, and the Memorial of 
Chriſt's Sacrifice into a real Sacrifice; and at laſt the 
Presbyter having been provided with a Sacrifice and 
Altar, was believed to be a true facrificing Prieſt. 
Although it was many Years, even as late as the 
Dregs of Popery, before that Opinion could make 
its Way iato an eſtabliſhed ' Law, That was not 
done until the Council of Trent, which boldly decreed, 
Si quis dixerit, bac facite in meam commemoralionem, 
Cbriſtum non inſtituiſſe Apoſtolos, Sacerdotes z aut non 
Ordinaſſe ut ipſi aliique Sacerdoies offerrent corpus et 
Sanguinem ſuum, - Anathema fit, Sefſio vi. Can, 2. 
Sep. 17. 1562. Sub Pio II. | | 
The Fathers of that Council found the Notion of a 
ſacrificing Prieſt univerſally - believed in the Roman 
Church, and finding alſo by the Commiſſion which 
Chriſt gave the Apoſtles, that the Office was of a 
quite different Nature, they were puzzled where to _ 
fx on a ſufficient Authority for what they thought 
the higheſt Honour, and diftinguiſhing Character, 
of their Prieſt ; therefore to ſupply the Defe& of our 
Saviour's Commiſſion, they, by a Power of preſſi 
Words to what uſe they pleaſe, interpreted theſe 
Words, Do this in Remembrance of me, by theſe ex» 
traordinary ones, Be ye ſacrificing Prieſts. 

As to the Engliſh Word Prieſt retained in all our 
publick Offices, and in our common Language, it 
is evidently derived from the Scripture Word Pre/- 
byter. Our Saxon Anceſtors, by a leſs Change, call- 
ed it Preoſter, Which we have ſoftened into Prieſt, 8 

the 


(7K 
the French into Pritre, and the Nalians into Preite. 
No Queſtion but the firſt Import of theſe Derivations 
was the fame as that of Presbyter, from whence they 


came, that is, a teaching Officer, acting in God's 


Name with the People. 


As by the Progreſs of Chriſtianity, and the Akers | 


ation of Languages, the antient Name by which our 
Heathen Anceſtors called their ſacrificing Prieſt was 
either loſt, or out of common Ufe, We in tranſlat- 
ing the Old Teſtament, inſtead of a more proper 
Word, to anſwer the Jewiſb Cohen and Greek Hiereus, 
have rendered them by the Word Prieſt, which is in- 
deed the Chriſtian Officer; and yet, becauſe the Idea 


of ſacrificing was annexed to it, our Tranſlators, to 


make a Diſtinction, have rendered the Word Pref- 
byter, from whence Prieſt came, by Elder ; and 
by this Means, inſtead of reducing Prieft to its origi- 
nal Signification, have continued the Miſtake. . 

It is more ſurpriſing that the Communion Table 
ſhould be miſtaken for an Altar, becauſe it hath ne- 
ver any ſuch Name in the whole New Teſtament, 
nor is it even mentioned as any way belonging to the 
Chriſtian Worſhip. The Word is but once mention- 
ed at all in Relation to Chriftians. Heb. xiti. 10. We 
have an Altar of which they have no Right to eat, wh» 
ſerve at the Tabernacle. And the Senſe is altogether 
figurative, where Altar is put for the Thing facri- 


ficed upon it, as in that Expreſſion, Partaters of the 


Altar, that is, of the Thing ſacrificed upon it, the 
Altar is in this Place the Croſs, figuratively put for 


Chriſt who was facrificed on it. And the Alluſion is' 


carried on in the ſame figurative Stile, of which they 
bave no Right to eat, that is, they who ſtick by the 
Tabernacle Service have no Right to partake. Our 
Church hath taken a particular Care to prevent our 


being impoſed upon by that Word, having in all her 


. and Liturgy, induſtriouſly called the 
Lord's Table the Communion Table. 


And 


(78) : 
And in reſpect to Sacrifice, we find the Sacratnent” 
of our Lord's "Death, always in Scripture” called a 
Supper: and Communion, bat nevet a Sacrifice ; nor 
is there any mention of any Sacrifice to be offeted by. 


any Chriſtian, unleſs that figurative Expreſſion, | 


whereby our Alms, Praife, and Thankſgivings, are 
called Sacrifices; and by the ſame Figure, nor only 
the Officers, but every Chriſtian, is called a Prieſt or 
Sacrificer. 

II. From the Genius and Nature of the Chit, 
Religion and Prieſthood, we ſee the groſs Miſtake' 
and Impiety of the Romiſh Doctrines, whoſe Guides 
endeavour to bring us back to the antiquated Jewiſh” 


ſymbolical Religion., by recalling us to one as cere- 


monial” and fntricate as theirs ; and introducing a 
blaſphenious Sacrifice of Chriſt's Body, his living 
Body, contrary to all the ſolemn Declarations in the 
New Teftament, that he was once offered, and is no 
more to be repeated; And although he principal 
End of the Goſpel be to induce Men to the Practice 
of ſolid Virtue, and internal Holineſs, they have ſo 
far miſtaken or 


; 


rverted its Deſign, as inſtead there- 


of, to ſubſtitute innumerable ommutations of Pe- 


nances, Pilgrimages, Indulgencies, and ſuch outward 


bodily Exerciſes, as have quite outdone the Jewiſh 


Rites z tranſlating the Religion of Chriſt from the 
inward to the outward Man, from the Spirit to the 


Fleſh, from the Soul to the Body, 

Chriſt's Religion knoweth no poſitive Ordinances, 
but the two Sacraments ; but they have added very 
great Numbers, founded on that uncertain and 


changeable Rule Tradition; a ſtrong Caution to ws, © 
to keep cloſe to the written Word of God, our only 


authentick Commiſſion, fince if once we 83 from 


chat Guide, we ſhall find no Bounds to ſtop the giddy 


Imagination, until we find ourſelves bewildered in a 


Wood of Errors and Superſtition. As the Romiſh 
Dos tors, who have verifed in themſelves, the Re- 


proof 
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proof our Saviour gave the Phariſees, of ! worſhiping: 
God in vain, by teaching for Doctrines the Com- 
mandments of: Men. | 

I am ſorry to find ſome of our own Profeſſion fallen 
imo an Error of the fame Kind; whether miſled by 
the Confuſion of Names, or by taking ſome Expreſ- 
fions of the Antients literally, which ean be true only 
in an analogical Senſe; yet ſo it is, that they have en- 
deavoured to repreſent the Chriſtian Prieſt as a real 
Sacrificer, and would perſuade themſelves that the 
Lord's Supper is a real Sacrifice, and the Communion 
Table an Altar, that the Prieſt offereth a Sacrifice 
thereon. It is in vain for them to ſoften the Ex- 
preſſion, by calling it a commemorative Sacrifice, for 
that giveth ſtill the Idea of a real Sacrifice, and ſo 
they underftand it. It is indeed the Remembrance or 
Memorial of a real Sacrifice, and to make it any more 
is to have very wrong Notions both of the Nature of 
the Chriſtian Religion and Prieſthood; fuch a Notion, 
however explained, hath too direct a Tendency to 
draw Men off from the Spirit to the Letter; to intro - 
duce again a ſymbolical Religion, which Chriſt eame 
to annul; and to foften the Way to Popery, which is 
the moſt barefaced Abuſe of the Chriſtian Religion. 
But this Hazard dolall Men run who go beyond their 
Commiſſion, and nſe Words not to be found in the 
Word of God, which is their only Rule to keep them 
from Error. 5 a 

III. Some of our own Divines have fallen into an- 
other Miftake : They take it for granted, that the 
Orders of the Chriſtian Prieſthood are derived from 
thoſe of the Aaronical, that Biſhops, Prieſts, and 


Deacons, anſwer the High- Prieſt, Prieſts, and Le- 


vites. I hope by this Time, we are fatisfied, that 
they have no Relation one to another; that the 
Chriſtian Prieſts are Succeſſors of the Prophets, and 
borrow their Names, and the general Deſign of their 
Office, from the Synagogue; their Buſineſs is to de- 
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elare and explain the whole Will of God made know" 
by Nature or Revelation. Now ſuch Doctrines and 
Expreſſions as derive them from the Fewi/h Orders of 
the Temple, have too great a Tendency to lead Peo- 
ple into a Miſtake about the Nature of their Office, 
and to encourage an external Religion, quite con- 
trary to the Deſign of Chriſtia nit. 
As I before obſerved, there is a bewitching Power 
in Words, when not carefully heeded. Confuſion of 
Words create a Confuſion of Ideas. Men are led in- 
to Opinions by the wrong Uſe of Words. The only 
Way to prevent theſe Conſequences, is to keep eloſe 
to the Scripture Terms in all dubious Caſes ; that alone 
is the authentick Commiſſion of a Chriſtian Prieſt'g 
and when he deviateth from it, he may deliver that 
in the Name of God, for which God never gave, him 
any Authority. And he needeth not be told the Hei- 
nouſneſs of ſuch a Crime. 
IV. As the Chriſtian Prieſt is a Succeſſor of the 
Prophets, to deliver a Meſſage from God to the Peo- 
ple; and as that Meſſage is contained in the Scrip- 
ture, it manifeſtly followeth, how exceeding cautious 
he ought to be, that he deliver nothing but what he 
can with a good Conſcience, and full»Affurance, pre- 
face with this ſolemn Aſſertion, Thus ſaith the Lord. 
If this Caution were carefully obſerved, we. ſhould: 
have no doubtful Points, eonjectural Opinions, or 
little Party Tenets, preached with an Air of Autho- 
rity, as undoubted Meſfages from the Lord of Hoſts. 
Myſteries of State, and factious Diſcourſes about 
Things not revealed nor committed to theit Charge, 
would be baniſhed the Pulpit, and Books of Divines. 
The ſubſtantial Matters of Religion are plain and open, 


they are Subjects wherein Men cannot eaſily miſtake 
the Mind of God, and are of great Importance, In 
them we have a large Field to expatiate upon; and 
there are many vicious Lives to reclaim, enongh to 
employ the Time and Pains of any Chrſtian Prielt. 

(> iy FOR EN wel Among 


* 31.) 
Among ſuch Things as are certainly Truths, tnere 


is a very wide Difference as to their Importance, 


Such Truths as have little or no Tendency to anſwer 
the great End of Chriſtianity, by making Men better, 
need not be inſiſted on with a Zeal equal to what is 
required in more weighty Matters. If Men can be 
prevailed upon to be good and virtuous, provided they 
hold the Foundation, which is Chriſt ; Miſtakes or 


Errors in ſmaller Matters will not exciode them from 


Salvation, This Conſideration taken from a true Un- 
derſtanding of the Nature of Chriſtianity and its 
Prieſthood, would ſerve to cool Mens intemperate 
Zeal for leſſer Things, and fix its Warmth where the 
Goſpel deſignerh | it ſhould be placed, 

For Inſtance, It is a certain Truth, that the out- 
ward Expreſſions of civil Reſpect, according to the 
Cuſtoms of each Country, are not only lawful, but 
decent, expedient, and in ſome Senſe a Duty. Let 
if a Quaker, or any other Man, have an unconquer- 
able Prejudice againſt ſhewing that 1 by unco- 
vering his Head; it would be a miſtaken Zeal to 
dwell with much Earneſtneſs on that Subject, to lay 
a mighty Streſs on the acknowledging that Truth, or 
to declare the Man an Heretick or not fit for the 


Converſe of Chriſtians ; becauſe if he be in other Re- | 


ſpects a good and pious Chriſtian, that Error will 
have little Influence on his eternal State. And are 
not many of the Party Opinions among Chriſtians, 
which have been argued and diſputed, with an Heat 
and Zeal as if the Vitals of Chriſtianity were concern 
ed in the Affair, much. of the ſame Nature? Such 
Diſputes when managed with too much Zeal, are 
Proofs of the Zealots Ignorance of the true Nature of 
Chriſtianity, the Importance of Things, and the Na- 
ture and Office of a Chriſtian Prieſt. ' This is the too 
common Fault. of polemick Divines, as the Writers 
of Controverſy are as ads ſuffer their Zeal to 

þ run 
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run away with their Reaſon, and degenerate into Paſ- 
fion and very unchriftian Uncharitableneſs, | 
On this Subject I muſt obſerve another Miſtake, 
not indeed of ſuch evil Conſequence, but which how- 
ever is wrong, that when Men of a luxuriant or warm 
Fancy, have choſen t6' treat of any Virtue or Vice, 
they are too apt to run into Compariſons, and depre- 
ciate other Virtues to exalt their particular Subject, 
and handle Vices at the ſame rate; every Virtue they 
happen to treat of, is the Perfection of Religion, and 
every Vice, the moſt abſolutely damning Sin. It 
requireth Judgment and Conſideration to avoid this 
Fault, to weigh Matters, and give every Thing its 
proper Force, and check the Excurſions of an heated 
r Ss EI 

It is equally faulty for a Preacher, to anatomize 


Vices, little known and perhaps leſs practiſed by his 
Hearers, which often . of preventing, teaches 
them Sins they were Strangers to, as by ſtarting Ob- 
jections againſt Errors, which the People can under- 
ſtand better than the Anſwers given to them, raiſeth 
Scruples and teacheth ſuch Errors rather than guards 
the Audience againſt them. Theſe Things ſhould be 
maturely examined, the Wants of the People ſtudied, 
and the Diſcourſes adapted to their real Wants who are 
to be informed and inſtructed. A Diſcourſe proper 
for one Audience may be very improper for another. 
We ſhould: therefore chuſe them with ] udgrent, and 
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V. I know no Conſideration of greater Force. to 
prevail with the Miniſters of the Goſpel, to be cau- 
tious and faithful in the Diſcharge of their Off::e, 
than the near Relation they bear to God àtd Chriſt. 
Fobn xx. 21. As ny Father hath ſent me, even ſo ſend 
Jen. That is, as Chriſt was the Delegate of the 
Father, and treated with the World in his Name, ſo 
they are Chriſt's Delegates, treat with the World in 
his Name, and tranſact Affairs by an Authority deri- 
| ved 
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ved from him as King in his mediatorial Kingdom. 
Or as St. Paul wordeth it, 1 Cor. iv, 1. 2. They. are 
Stewards of the Myſteries of God ; moreover it is required 
in Stewards that a. Man be found faithful. God the 
Father looketh upon them as co-workers with him- 
{elf and his Chriſt, as Perſons ſent in his Name for the 
eternal Welfare of their Fellow- creatures, to open 
— Underſtandings, improve their Judgments, 
ring them to a Reſemblance of their Maker, and pre- 
pare them for an happy Immortality. 
Io this Purpoſe he hath by his Law fenced and 
guarded their Perſons, as thoſe of publick Ambaſſa- 
dors ſhould be by the Laws of Nature and Nations, 
by aſſuring us that he taketh an Indignity done to 
them in the Execution of their Office as done imme- 
diately to himſelf. Luke x. 16. He that heareth you 
heareth me, and he that deſpiſeth vou deſpiſeth me. 
Which St. Paul repeateth 1 Theſſa, iv. 8, He that, de- 
Jpiſeth, deſpiſeth not Man but God. And our Saviour 
with an Aſſeveration, John xiii, 20. Verily verily 1 jay 
unlo you, he that receiveth whomfoever I ſend, recervetb 


me, and he that receiveth me, receiveth bim that ſent 


It is true, he foretells them, when he ſent them 
out, that they ſhould' meet with ſcurvy Treatment 
from the World, that they ſhould be mocked, deri- 
ded, perſecuted, and oppreſſed for their Meſſage lake. 
That he ſent them forth as Sheep among raveving 
Wolves; but he threateneth a ſevere Vengeance 
_ againſt ſuch as ſhould preſume to treat them after that 
deſpiteful Manner, Malt. x. 14. Hboſoever ſpall not 
receiue you, nor hear your Words; when ye depart out 
of that Houſe or City, ſbake off . tha Duſt of your Feet ; 
verily I ſay unto you it ſhall be more tolerable for. the 
Lang of Sodom and Gomorrah, in the Day of FJudge- 
ment, than for that City. | 32 + toni fiaiatT 

And let no Man imagine that theſe Things were 
aid to the Apoſtles, as extraordinary Officers, who 
| - ha 
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had their Miſſion immediately from Chrift, And 
therefore do not belong to the preſent Miniſtry, For 
they were indeed ſpoken to the Apoſtles, but to them 
in their publick Capacity, as they were ſtanding Of- 
ficers, not in their perſonal, but miniſterial Capacity. 
In the firſt Commiſſion given to theſe fame Apoſtles, 
Matt. xxviii. Chriſt promiſeth to be with them to the 
End of the World, which as it regards their Office, 
can be true in no Senſe, unleſs it have Regard to their 
Succeſſors. 

And the Apoſtles themſelves underſtood their Ma- 
ſter in that Senſe, ſince they appointed Elders in eve- 
ry Church, Ads xiv. 23. And Titus (i. 5.) is com- 
manded by St. Paul to appoint Elders in every City of 
Crete. And they that were fo ordained by the _ 
ſtles are ſaid to be made Overſeers by the Holy Ghoſt, to 
feed the Church of God, Acts xx. 28. And as they 
that were ſent by the Apoſtles, are alſo ſaid to be ſent 
or appointed by God, ſo in order to prevent any Am- 
biguity or Miſtake our Saviour ſeemeth defignedly to 
include them ; for he doth not barely ſay to the Apo- 
ſtles, he that jecciverh you receiveth me, but, he that 
receith whomſoever I ſhall ſend, comprehending by that 
Expreſſion all that ſhould be ſent in all Ages by Au- 
thority derived from him. John xiii. 20. 
The Duties of a Clergyman that follow from this 
Truſt and Relation cannot be better expreſſed than m 
the Words of St. Paul's Exhortation to Timothy, 1 Ep. 
iv. 12. To be an Example of the Believers, in Word, in 
Converſation, in Charity, in Spirit, in Faith, in Puri- 
ty; and to give Attendance to Reading, to Exbortation, 
10 Doctrine, to meditate on theſe Things, and to give 
' themſelves wholly to them, that in doing theſe Things, 
they may both ſave themſelves and them Shot hear them. 
This is the true Deſign and Intent of the Chriſtian 
Prieſthood; this is the Subſtance of the Charge given 
at Ordination to every Chriſtian Prieſt, and this is the 
Proper and * Method to anſwen the End * 25 
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Office in St. Paul's Senſe, when he telleth us, that 
we are Ambaſſadors for Chriſt, as although God did bo. 
feech you by us; we pray you in Chriſt's ſtead, to be re- 
conciled to God, that is, to prevail with Men to recom- 
mend themſelves to God by hely and unblameable 
Lives. And St. Paul teacheth Timothy that this great 
End may be obtained by him, if he took Care, to ſet 
them a good Example, to inſtruct them diligently, 
and ſpend his whole Time therein. 

I muſt ſay it for the Honour of the Clergy of this 
Kingdom, that they are generally Men of Learning 
and of a decent Behaviour. Few is the Number of 
ſuch as expoſe their Office or Perſons, by any Scandal 
in their Life and Behaviour. They are alſo generally 
punctual in diſcharging all the Parts of their Office 

which are enjoined by the Laws of the Land. 

Under the Care and Inſpection of ſuch a Clergy, it 
would ſeem a Paradox, to fay that, Vice, Irreligion, 
Profaneneſs, and even Infidelity and Atheiſm ſhould 
ſpread and gain Ground. Yet it is a melancholy 
Truth. We ſee it, we feel it, we are troubled and 
concerned at it. It deſerveth our ſerious Conſidera- 
tion, whether it be in our Power, to contribute an 
Thing to put a Stop to it. At leaſt it deſerveth our 
Enquiry whether by any Imprudence or Neglect of 
ours, we have given, in any Meaſure, an Handle or 
Occaſion for it, that ſo far as we are able we may re- 
move it. 

The Cry againſt the Clergy hath grown up together 
with the Neglect and Contempt of Religion, and 
People will always believe that a popular and general 
Odium, muſt be founded on ſome good, or at leaft 
ſpecious Reaſon, It would be an invidious Taſk to 
enquire into the ſecret Motives of ſuch Perſons as fo- 
ment and encourage ſuch popular Cries: But it will 
be always ſafe to examine ourſelves, our Actions and 
Intentions, whether ſuch an Enquiry ſhall end in the 
Camfort of a good Conſcience, upon finding ourſelves 
innocent, 
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innocent, or in amending what is aan. vpon diſeo- 
vering any Fault or Remiſſneſs. 

In an Enquiry of this Nature, our pet Way will 
be to compare our Lives wich the Roles and Nature of 
our Office, and try whether we have been faithful to 
the Commiſſion | entruſted and enjoined to us, and 
have diſcharged it according to the Intention of him 
who committed it to us. For if we meaſure the Diſ- 
charge of our Office, by what the national Laws have 
made our Daty ; although we may juſtify ourſelves 
before Men, I am afraid we ſhall ſcarce approve 
ourſelves either to God or our own Conſcience. St, 
PauPs Exhortation to Timothy runheth in quite a dif- 
ferent Strain, and exprefſeth a Zeal, a Labour, a 
Diligence, which will exerciſe all the Faculties and 
Time of the whole Man. Let St. Pau} himſelf be our 
Copy, and let us aſk ourſelves, have we exerted as 
warm a Zeal, managed with an equal Prudence and 
Diligence, to preſerve Chriſtians from Immorality 
end Infidelity, as he did to recoyer Men from Infide- 
lity to true Chriſtianity? | 
A Zeal of that Kind will not be content with 
preaching in the modern Senſe : It will enquire into 
the Humours, Inclinations, Lives and-Behaviour of 
every particular Perſon under our Charge: It will 
follow them home to their Houſes, and diſcourſe them 
familiarly and with Affection, in a Stile ſuited to the 
Level of their Capacities, take proper and prudent Oc- 
caſions to reprove as well as inſtruct them; and ſet 
them a Pattern of Chriſtian Behaviour, by our Ex- 
ample of Piety, Humility, Mildneſs, Moderation and 
Godly Simplicity; ſuch a Behaviour to all Perſons, 
of any Se& or Denomination, will firſt incline them 
to be good Men, and then prepare them to liſten to 
.your Advice in ſuch controverted Points wherein they 
differ from you, as ſhall end in a thorough Convicti- 
o and 'Converſion, better than all the Methods of 
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Diſpute. and Diſcouragement, which have been too 
long praiſed to little good Purpoſe, but rather to 
exaſperate Mens Minds, and ſtop their Ears to the 
wiſeſt Diſcourſes. Sa. 
It is an experienced Truth that Examples are the 
moſt effectual and convincing Preachers. But if 
People obſerve the Miniſter to diſcharge his Duty, 
curſorily, by Manner of Acquit, without Life or Zeal, 
or to live in Luxury, Idleneſs and Eaſe, to vie with 
Men of Fortune, in Table, Dreſs or Attendance; to 
ſet their Minds more on their Revenues, and making 
a Fortune, than on the Diſcharge of their Duty, or 
to ſpend that ſame Revenue in what the World calleth 
good Living, or in raifing a Family, which was de- 
ſigned to furniſh him with Ability to do good Works, 
he may blame himſelf if he fink in their Eſteem, and 
if his whole Order bear Part of the Cenſure, it is, and 
always was the Way of the World to paſs fuch Judge- 
merits, and we muſt not pretend to mode] Mens 
Minds to our particular Inclinations, Our living in 
a Manner which the World calleth decent, although 
without publick Scandal, will neither preſerve us from 
the Cenſure of God nor Men. | 
People with great Juſtice expe& more from a Cler- 
man than from another Man, although they are 
en and fubje& to all human Infirmities, yet they 
are ſuppoſed to have been at more than ordinary Pains 
to weed out theſe Infirmities, to correct all their Paſ- 
ſions, and bring them to a juſt Subordination to Rea- 
ſon and Religion, No Study of Morality and Divi- 
nity will furniſh Arguments to reform the World, if 
they cannot firſt reform the Man himſelf, 
St. Paul ſuppoſes that People have an Allowance to 
be ſcandalled at the Doctrine of an immoral Man, 
when Rom. 11. 21. he obſerves, that the Name of 
God was blaſphemed among the Gentiles by ſuch 
Preachers as taught others, but did not teach them- 
felves. The Heathen Philoſophers who made Pro- 
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feſſion of teaching Virtue, were ſuppoſed to be Men 


that practiſed what they taught, and when it fell out 
otherwiſe, Peoples Expectations being diſappointed, . 
they ridiculed both them and their Doctrine. 6 .. 

A Clergyman's Practice is an Authority to his Peo- 
ple, a ſmall Liberty in him is improved by them into 
a Licence. If he cannot command his Paſſions, they 


will retort all his Reproofs and Arguments, and in the 


Scripture Language, bid the Phyſician heal himſelf. 

No Doubt but there are many other Reaſons, 
which ariſe from the Vices of the People, that occa- 
ſion both their own Profaneneſs, oY their Spleen 
againſt the Clergy. But my Deſign is only to hint 
at ſuch as poſſibly may ariſe from ourſelves, and are 
therefore in our own Power to remedy.” And I ſee 
no more effectual Way to diſcover ſuch, than by a 
ſtrict Enquiry into the Nature of our Office, and com- 
paring our Practice, with that which God hath made 
our Duty. And I am convinced that God hath con- 
trived it in ſuch a Manner, as to prevent all Inconve- 
niencies, provided we can be prevailed upon to do our 
Part, and he hath promiſed to be with us, in order to 
aſſiſt and bleſs our well- meant Endeavours, to the 
End of the World. And to him let us commit the 
Succeſs, and be well aſſured, that while we worthily 
diſcharge our Duty, he will preſerve a Church and 
People to himſelf, in 1 5 of all the Malice of evil- 
diſpoſed Men, and of all inviſible Powers. 
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